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Picture Prayer Meditation

The Crucifixion. Marc Chagall (1887–1985).

No one has seen God, it is only when we begin to trust in his mercy that we 
become aware that He might, just possibly, be interested in us, the last born 
of his creation. We pray, we ask, we beg, and nothing seems to happen. We 

never hear his voice. Jesus, in the agony in the garden, and on the Cross, cries out to 
the Lord, and there is no answer. The eyes of faith cannot see anything directly, nothing 
visual appears whatsoever, but God is here with us, in our own despair, in our own little 
agonies, just as He is here, in the Crucifixion. God is all compassion, how can it be 
otherwise?

Marc Chagall, was brought up in the Jewish quarter outside the city wall of Vitebsk, 
in militantly Orthodox Christian Imperial Russia. Towards the end of his life he is 
commissioned to design stained glass windows for Christian churches, and his very last 
windows are in Mainz, from which this Crucifixion comes, completed shortly before 
his death. As always the deeply spiritual atmosphere is conveyed by deepest blue stained 
glass. And in the deepest blue, beside the Cross, we see a ladder, the invisible heavenly 
ladder which connects heaven and earth, God and his creation, specially his children. Is 
the Cross itself a sort of ladder?

Throughout his career Chagall paints the Crucifixion as the only way he knew how 
to represent visually the Compassion of God, His involvement in the suffering of His 
children. Think of the wealth of compassion in the work of Jewish musical composers 
– here it is in painting. In Judaism music flourishes but visual art is forbidden, so for 

a symbol of compassion Chagall had to go outside 
Judaism, – and he found the Crucifixion. Angels 
hover near, they are the wondering love of God. And 
not only angels. Mary stands close to her suffering 
first-born, as any loving mother would. It is her breast 
that first suckled Him, it is her heart that draws her 
here. Her friends say “Wouldn’t it be safer to stay at 
home, dear?”. But no, Mary has to be at Golgotha.

In Judaism contempt for the body is not taught as it 
can be in Christianity, so Chagall has no hesitation in 
showing the mother’s loving breast, just as he does in 
paintings of lovers. And more. Chagall shows the baby, 
quite a large one, at the breast. What mother would 
not remember how He is her very own first born baby, 
when she sees her Son dying the most agonising, most 
humiliating of all deaths devised at that time? How 
near is God is to each of us? Always, and specially in 
suffering.

Antony Grant CR
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From the Editor

Gentle reader,
The brothers CR very much appreciate your continuing interest through 

the CR Quarterly Review in the life and concerns of the Community. Our 
contributors try to think what you will most appreciate reading and seeing. And 
a rambunctious team of brothers CR and volunteers sit down one morning each 
quarter to pack up and send you the Review, often punctuated with appreciative 
comments and reminiscences about names on the envelopes. We hope you 
enjoy it as much as we do. 

Regretfully, the time has come round when we need to ask for an increase in 
the annual subscription for the CR Quarterly Review. As you will know, postage 
costs have risen and the present subscription charge of £15.00 no longer covers 
the overheads of production and distribution. We considered producing a 
simplified version of the Review but felt that any savings gained would be offset 
by losing the current quality, and would be unlikely to meet the shortfall. So we 
shall be asking you from this Michaelmas to alter your standing order or annual 
cheque to £20.00 (£30.00 for overseas subscribers) – a big hike, but it is a cover 
price we intend to maintain for several years. The last increase in subscription 
charge was in 2009.

You may have been expecting to find a subscription form with this St John 
issue of the Review, but it seemed best to hold it over until the Michaelmass 
issue. This is mainly a question of weight: to be able to include the new What’s 
On leaflet and other inserts this time round, while not tipping over 100g. For 
the same reason you will find that this issue of the CR Quarterly Review is 4 pages 
shorter than other issues. It is a pattern we shall be likely to repeat each St John 
issue from now on.

We have included the annual prayer leaflet for former students of the College 
of the Resurrection and Yorkshire Ministry Course being ordained this Petertide. 
For some, this will already have taken place, but they too welcome our prayers 
for the ministry with which they are now engaged.

Finally, there should still be time for you to book on to the CR Festival Day, 
Saturday 9th July, now including a talk at 10.30 am from Claire Foster-Gilbert of 
the Westminster Abbey Institute on ‘our Common Home’. Mass is at 12 noon 
(preacher: Fr Nicolas Stebbing CR), with events in the afternoon and Evensong 
at 5.00 pm. To let us know you are coming and book lunch, please e-mail 
enquiries@mirfield.org.uk or telephone 01924 483346. More information on 
our web-site, including about the ‘Faith in Church Music’ event on 8th July – 
http://www.mirfieldcommunity.org.uk/festival2016

Oswin Gartside CR, Editor
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A Poor Church, for the Poor?

Pope Francis has said that he wants “a poor Church, for the poor”. But 
what does it actually mean to be a Church of and for the poor?  Here in 
the UK, are our churches doing enough to stand in solidarity with people 

in poverty?
This is a question which Church Action on Poverty has 

wrestled with for more than 30 years, but one which we 
will be pursuing with renewed vigour over the coming 
months. Our new ‘Church of the poor’ programme will 
explore questions such as… What is our shared vision 
of a Good Society, and where do people struggling with 
poverty or other forms of marginalisation or exclusion 
fit within it? How can we enable the insights and gifts 
of people living in poverty to be recognised by wider 

society, and those with power and influence – in the churches and beyond?  
But most of all, what would it really mean for the Church to become ‘a poor 

Church, for the poor’?  Pope Francis has certainly sought to model this in his 
own life, and his attempts to inspire the Roman Catholic Church to think and act 
differently. But the challenge applies equally to churches of all denominations.

So we asked thinkers and leaders in all the UK’s major Christian traditions to 
share their visions of a ‘church of the poor’. Their responses are a powerful call 
to action, and a challenge to all of the UK’s denominations. But for the readers 
of CR Review, I would particularly like to share the challenges issued by our 
Anglican contributors.

Revd Al Barrett, an Anglican priest living and working on an urban ‘outer 
estate’ in Birmingham, wrote:

“A church for the poor? Now that would be a good start! For those for whom 
life is constantly precarious, a daily struggle to make ends meet? For those whose 
tightly-limited spending power means their voices seem to count for little, whose 
defences against life’s shocks have often worn thin? For those who live on ill-
served council estates and densely-populated inner-city streets? For these first 
and foremost – and not primarily, unquestioningly, for those who can afford to 
pay the piper and call the tune, for those who are cushioned by the defences 
bought with a bit of money in the bank, for those who can navigate comfortably 
the coffee shops and corridors and social connections where power moves and 
decisions are made? Because a church whose default position is for these, will be 
a church that works against the poor, whatever its ‘good intentions’. So a church 
for the poor? Yes, that would be a good start.

“But a church for the poor. Not just a food bank for the poor, a debt advice project 
for the poor, a campaigning organisation for the poor, an ESOL class, a financial 



7

literacy session, a cooking 
group, a gardening club for 
the poor... A church for the 
poor, where the holy of holies 
is rent open, where middle-
class norms don’t prevail and 
exclude, where middle-class 
anxieties aren’t the driving 
force and the criteria for making 
decisions. A church where all 
are welcomed and embraced. 
A church for the poor would 
be challenging, disturbing, in a 
society that prefers to keep the poor at arm’s length, if not out of sight and out 
of mind.”

Brother Robert Ritter of the Society of St Francis had a political analysis of 
the problem:

“Many of the problems in poor areas are related to the fact that great segments of 
the working class have given up hope for a decent and fulfilling life. Now, clergy 
are by and large middle-class people. Despite all their commitment, they have a 
very different outlook on life, and they speak a different language. In one of our 
Bible study groups, the only working-class person simply switches off, when the 
middle-class people start to talk with references to all the books they’ve read. 
I can’t help but wonder how much of the sermons preached in our area really 
reach the receiver. How can we make the Christian experience meaningful to 
working-class people, if they can’t relate to the middle-class packaging?

“Part of the answer is that the church has to make a much bigger effort to 
encourage working-class people to consider ordination. Alas, at the moment the 
Church of England seems to do the very opposite. It seeks ‘safe’ candidates (i.e. 
middle-class educated people).  

“But we also have to stand by the side of the working class, first and foremost as 
an act of Christian love. We live in a time when the dominant political paradigm 
is marginalising more and more working-class people. The cuts of the Tory-led 
governments since 2010 have deliberately targeted the weakest members of society 
first, knowing that they had no public voice and could not defend themselves. 
The few lukewarm attempts of the church to challenge those policies usually 
were too little, too late. Whilst millions of working-class people are increasingly 
deprived of their dignity, I suspect that the hardly affected churchy middle class 
is simply not sensitive enough to their sufferings. When, really, it is the job of the 
church to lift its voice in defence of those who have no voice.”

It surely can’t be left up to what are typically small and struggling churches in 
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poorer neighbourhoods to shoulder the burden of responding to the challenge. 
What priority does the wider Church give to the task of becoming a Church for 
the poor? The Right Revd Philip North, the Bishop of Burnley, spoke about this 
in the sharpest of terms:  

“The rules of representation at synods favour large, wealthy parishes, so the tiny 
number of voices speaking up for the estates in General Synod are clerical ones. 
The result is, for example, that a Church which claims to be present for all can 
introduce a hike in fees which prices the poor out of its ministry with only two 
votes against. We are deaf to the cries of the poor because we have effectively left 
them out of our decision-making processes.

“We have unquestioningly swallowed suburban methods of measuring success in 
church life based purely on the criteria of money and numbers, which leave estates 
churches looking like they have failed. We remain addicted to service-provider 
models of community engagement based on the rich doing something for the 
poor, and have been slow to foster local leadership, create space for community-
based solutions, and help to challenge the culture of dependency that so afflicts 
many of our estates. We are hooked on an outdated model of thinking we are 
doing some good by shouting at government from on high, rather than seeking 
locally-based solutions. I am sick and tired of hearing pompous tosh about the 
‘Church’s prophetic voice’ or the ‘Church in the public square’ whilst at the same 
time we are busy abandoning the people we purport to represent by closing their 
churches and withdrawing their clergy.

“There is a real risk that the Church could withdraw from the most deprived 
parts of the country because that is where decline is fastest, where ‘subsidies’ 
are highest and where growth is hardest. Such a withdrawal would be an utter 
catastrophe. To argue that poorer parishes are subsidised by richer ones is to 
replace the gospel with consumer economics. In fact it is the poor who subsidise 
the rich, for it is the poor who recall the Church to its purpose and to the vocation 
of Christ himself who came to preach good news to the poor. Our primary task 
today is to remind the wider Church of this truth and encourage them to act on 
it. If we abandon the poor, we 
abandon God.”

One big theological question 
emerged from all of the responses 
we received. Do we really believe 
that God can be found at the 
margins; do we really believe in a 
countercultural church of and for 
the poor; are we prepared to let 
go of our own power?
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Bishop Philip North and many other leaders shared their concern that UK 
Churches are actively withdrawing from the poorest communities. The most 
positive story emerged from the Church of Scotland, which for more than a decade 
has been committing substantial resources to supporting ministry in Scotland’s 
poorest communities. Their General Assembly said as long ago as 2001: 

“Priority for the poorest and the most marginalised is the gospel imperative facing 
the whole Church, not just the Church in the poorest places.”  

That has translated not just into warm words and worthy reports, but specific 
action in relation to buildings, structures, leadership, worship, youth work, and 
developing some of the most innovative approaches to tackling the causes of 
poverty in the UK (such as Scotland’s Poverty Truth Commission, which has 
inspired similar projects in cities across England). We hope other churches and 
denominations will follow their example – and join us in building together a 
Church that is truly of and for the poor.  

Liam Purcell 
Church Action on Poverty

Church Action on Poverty’s new publication Church of the Poor? includes the full 
text of all these calls to action, plus more from other Christian traditions. You can 

download the report free, and find out more about the ‘Church of the Poor’ project, at 
www.church-poverty.org.uk/poorchurch

And They Shall See His Face

Sister Joan of the Community of St Michael and All Angels, Bloemfontein, 
died peacefully on May 14th, in the 98th year of her life and the 66th year of her 
life Profession. She was the last of her Order, and her passing closes a chapter 

of history that began with the Orange Free State Mission in 1863.
That was the year Edward Twells was consecrated Bishop 

to serve a vast area of central southern Africa, bounded by the 
Orange River in the south and Natal in the east, but with no 
northern boundary. The population was scattered, distances 
were large, and travel was slow. In an effort to attract sacrificially 
minded clergy (his successor wrote that no post in the Diocese 
could offer anything other than hard work and a very poor living), 
Bishop Twells formed a Mission Brotherhood, to live under vows 
at Modderpoort, a farm he had bought in the eastern Free State as 
a base for mission. Most of those who joined had been involved 
in one or other of the attempts to form male communities in 
England. The Society of St Augustine came into existence in 

Logo of the 
Community 
of St Michael 
and All Angels, 
Bloemfontein.
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1867 and did ground-breaking work. In 1902, reduced to three brothers, it was 
formally dissolved and the work at Modderpoort was taken over by the Society of 
the Sacred Mission.

Twells travelled the length and breadth of Britain during six months from 
August 1867 admitting almost three hundred people into the newly formed 
Orange Free State Mission Association, with obligations to pray for, to promote, 
to raise funds, and to recruit personnel for his missionary Diocese.

That Association was to prove invaluable to subsequent Bishops. Allan Becher 
Webb, formerly Vice Principal of Cuddesdon College under Edward King, was 
consecrated Bishop of Bloemfontein in 1870. Soon after arriving in the Free State 
he became aware of the need for women workers. There was no girls’ school 
north of the Orange River. Webb decided that the answer lay in a locally-based 
Sisterhood to lead all work among women and girls. In his view, Sisters in a branch 
house of an English community would never have a long term commitment to 
the country, and would always be answerable to their home Chapter. Through the 
Association, Webb recruited several young women, some interested in becoming 
Sisters and others who were willing to give a year or more of unpaid service, living 
and working alongside the Sisters. He persuaded the Sisterhood of St Thomas the 
Martyr in Oxford to lend him Sister Emma for five years to serve as Superior of 
the new Community. So it came about that the Community of St Michael and All 
Angels (CSM&AA) was constituted at Epiphany 1874, although Sister Emma and 
her party did not arrive in Bloemfontein until April 25.

“It was great fun,” Sister Emma wrote of being almost drenched in spray as a 
small boat carried the group from ship to shore in Algoa Bay. A rough thirteen 
day journey by horse-drawn coach followed. The Community’s home was to 
be a farmhouse that Bishop Webb had bought on the outskirts of Bloemfontein. 
St Michael’s School for girls, also founded at Epiphany, was already using the 
building, and with scholars and Sisters it was over-crowded. One room served 
as classroom, refectory, and Sisters’ Common Room. Rooms were added on, 
beginning a pattern of almost constant construction for the next half-century as 
both Community and School expanded.

Education was not Bishop Webb’s only priority. There was an urgent need for 
nursing, particularly in diamond-rush Kimberley, one hundred miles to the west. 
Among the party arriving with Sister Emma was Henrietta Stockdale, an Associate 
signed up by Bishop Twells in 1867. She became one of the first novices. Bishop 
Webb took her to Kimberley to assess the medical situation. Before they returned 
to Bloemfontein an agreement had been made that the Government would build a 
hospital and the Diocese would supply nurses through CSM&AA. Sister Henrietta 
became the first Matron of Kimberley Hospital. She started training courses and 
campaigned for the State Registration of nurses. In 1891 the parliament of the self-
governing Cape Colony, under the Premier Cecil Rhodes, who knew and admired 



11

Sister Henrietta’s work, enacted the necessary legislation. South Africa claims it as 
a world ‘first’. In 1970 the South African Nursing Association commissioned the 
statue of Sister Henrietta which stands outside Kimberley Cathedral.

The third of Bishop Webb’s priorities was mission work, and CSM&AA Sisters 
and Associates were soon very active not only in parishes serving the white population 
but also in mission churches planted in townships of other ethnic groups. In 1910 
they answered a call to open a house at Leribe in Basutoland. Working mainly 
among the women, in 1924 they responded to a persistent request from some 
young Basutos who wished to enter the Religious Life. The Society of St Mary 
at the Cross (SMMS) was established, drawing most novices from Basutoland 
but also a few from Zululand. Trained and guided by Sister Marion CSM&AA, 
the new Community grew steadily. The first Bishop of Basutoland, John Maund, 
aware of the difficulties that could arise as political independence approached, in 
1959 invited the Community of the Holy Name to take over from CSM&AA. 
CHN agreed on condition that the SMMS Sisters should be re-professed into a 
multi-racial CHN community. The handover was completed in 1962.

Anglicans are a minority in the Free State and CSM&AA never attracted many 
vocations from within South Africa. The majority of vocations came from British 
women who had gone to that country as teachers, nurses or missionaries, and who 
encountered the Community there. That supply dried up almost completely in 
the 1960s.

While the Community was beginning to fade, St Michael’s School was 
flourishing, but was impeded by old and inadequate buildings. What had once 

St Michael's Chapel (consecrated 1877). The stained glass windows and altar were moved to the new chapel in 1970.
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been the outskirts of Bloemfontein had been absorbed into the city centre, and 
it was decided to move both Community and School to a new and larger site. 
The spacious new buildings were taken into use in 1971. The School was able to 
grow and the Community also hoped for new blood, providing novice rooms in 
their new House. Many were surprised when the Community announced their 
withdrawal from work in the School at the end of 1974. Four Sisters were sent to 
open a branch house in the Cape – part of the aim was to attract vocations. The 
experiment had to be brought to an end in 1984, following many deaths at the 
Mother House. Decline continued and in 1993 the six remaining Sisters moved 
out of the House, with its 32 bedrooms, to live in a bungalow a mile away. Ten 
years later, reduced to three, the Community was invited back to the School to 
live in a specially adapted staff flat on the ground floor of a boarding hostel. Being 
back as the praying heart of the School seemed to give them a new zest for life. 
When they showed me the flat with its pleasant Oratory, one quipped, “There’s a 
dormitory of girls above us, so we daren’t misbehave.” The School loved having 
them there. Pupils visited with requests for prayers. Birthdays were celebrated in 
style, even sending Sister Mary Ruth on a helicopter flight to mark her century.

It was fitting that the last remaining Sister should be a South African born and 
bred. Joan Marsh came from Germiston in the Transvaal. From early childhood 
she wanted to “work for God”. She was in her 20s when the Rector of St Boniface’s, 
Germiston, Fr Gonville ffrench-Beytagh, suggested that she test her vocation in 
CSM&AA. He wrote in his parish magazine that she would be sorely missed at 
the daily Mass and in the sacristy. There were about forty Sisters when Joan was 
clothed as a Novice in 1945. After Profession she did a wide variety of jobs in the 
Community and also worked at St Patrick’s in the Location. One of the four sent 
to the Cape in 1974, her life took a new turn when the Rector of Bellville, Barry 

The statue of Sr Henrietta in the grounds of Kimberley Cathedral.
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Wood, asked her to assist him in ministries of healing and prayer. Soon she was 
being invited by churches of various denominations to lead Schools of Prayer. 
After her recall to Bloemfontein, Bishop Tom Stanage appointed Sister Joan as 
Diocesan Counsellor, continuing the ministry she had in the Cape.

Is it a failure when a Community dies? CSM&AA accomplished the work it 
was formed to do. And the Religious Life continues: we can see an unbroken 
chain from St Thomas’s in Oxford, to St Michael and All Angels in Bloemfontein, 
and on to the Holy Name Sisters in Lesotho and Zululand.

The Bishop presided at Sister Joan’s Requiem in Bloemfontein Cathedral. The 
entire senior school of St Michael’s attended. Her ashes have been interred in 
the Community’s plot close to the Cathedral’s east end. Each Sister has a name 
plaque, and beside them stands a headstone with the Community’s name and 
motto, drawn from the Book of Revelation:

His servants shall serve Him,
and they shall see His face.

Michael Sparrow,  
Oblate CR

Michael himself is a nephew of Sister 
Constance CSM&AA. He writes:

“I have known the Sisters almost all my life, 
because when my parents emigrated to South 

Africa when I was not quite three and a half 
years old, we went first to Bloemfontein, 

where my aunt was in the first year of her 
novitiate.  Previously she had been a SPG 

missionary in Pondoland.”
Mr Braam van Wyk, Principal of St Michael's School, 
visiting Sister Joan on her 96th Birthday in 2014.

Raising the flag for the Centenary, 1974. 
Sr Joan (left) with scholars and a teacher and Sr Doreen Mary (2nd from right)
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Time Spent on Grass

I have mostly taken grass for granted, but I began to ponder on it after an 
event last summer. Geoffrey Bird had left an unusual legacy:  £100 for the 
purpose of running a grass identification training day, and some of our local 

conservation bodies helped to make it possible. In her morning lecture, our 
enthusiastic tutor, Dr. June Chatfield, swept us through the geological eras, 
describing the development of plants. We considered grasslands as part of our 
worldwide landscapes, and moved down to the precise details of the structure of 
grasses: their low growing point enabling them to recover rapidly from mowing 
or, more importantly, from grazing by herbivorous animals. She touched on the 
production of fodder crops, describing silage amusingly as an ‘animal form of 
sauerkraut’! The practical ‘lab’ session took me back to a ‘viva’ in my final exams 
at veterinary school, where I was tasked with identifying a room full of plants 
poisonous to grazing animals. Dr. Chatfield’s grass specimens came from Alton 
in Hampshire, which pleased me as I was soon to attend a retreat at Alton Abbey.

The history and science of the domestication of plants and animals is a vast 
subject. In 1968 a Research Seminar at the Institute of Archaeology in London 
produced a large collection of scientific papers, collected in a book that I have 
treasured since leaving school.1 One contributor says that “in the silent millennia 
during the expansion of agriculture the men themselves were transformed 
by the new relations with the plant and animal world which they themselves 
were in the process of establishing”. Human, animal and plant life is in close 
relationship. Perhaps that is why the Prophet Isaiah says, “All flesh is grass” and, 
“Surely the people are grass”? (Isaiah 40: 7). Life is transient, but in Matthew’s 

1 The Domestication and Exploitation of Plants and Animals, edited by Peter J. Ocko 
and G. W. Dimbleby. first published in 1969 by Gerald Duckworth & Co. Ltd.
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Gospel Jesus tells us not to worry, because “If God so clothes the grass of the 
field, which is alive today and tomorrow is thrown into the oven, will he not 
much more clothe you – you of little faith”. (Matthew 6: 30). Grass is mentioned 
frequently in the Bible. My favourite reference to it is in connection with the 
Feeding of the Five Thousand in John 6: 10, where there is a “great deal of grass”. 
The site on the Sea of Galilee associated with this is a very verdant place, and a 
lakeside Eucharist in that spot was a highlight for me of a pilgrimage to the Holy 
Land.

However, returning to my day of instruction: at the end I just about knew 
my sweet vernal grass from my meadow foxtail. Grass species have evocative 
names, such as ‘Molly with hairy knees’, but my favourite has to be ‘Yorkshire 
fog’! The afternoon was spent in the Great House Meadow at Down House, 
home of Charles Darwin. Dr. Chatfield showed us how in bright sunlight you 
could ‘shadow puppet’ a grass against a page of a notebook to see the details of 
the awns. We were honoured to be joined in the meadow by Randal Keynes, 
Darwin’s great-great-grandson. Later we gathered for tea in Down House where 
we met Geoffrey Bird’s widow, Doreen, who was thrilled that the training day 
had taken place, and was certain that her husband would have been delighted 
that his legacy had been used as he intended.

In the Great Meadow we learnt to recognise ‘Darwin’s Grass’ (Anthoxanthum 
odoratum), and Down House contains fascinating exhibitions about Darwin’s 
life and work. In 2009 a collection of remarkable essays by scientists and 
theologians was published to mark 150 years since the publication of The Origin 
of Species.2 One of the contributors, a Christian climatologist, has written,

Today, science is obliging us to return to an apocalyptic vision of our world. 
Wonderful, awe-inspiring and complex as it is, we are compelled to see our living 
world as a transient state, and a state which conceivably has only a very short time 
still to run ... . Caught in the hiatus between decaying physical time and frenetic 
climaxing biological time, as a Christian I hold fast to the promise of kairos time, 
to those unexpected golden moments in our individual and collective lives which 
offer hope of significance, of beauty and of awe.

I have recently read Cormack McCarthy’s acclaimed novel The Road, set in a 
world destroyed by a global catastrophe in which very few human beings have 
survived and an unnamed father and son make a desperate journey along a road 
running through an incinerated America. There is no grass here (rather as in 
Revelation 8: 7) as all vegetation has become ash. Indeed, the all-pervading ash sets 
the scene for this most harrowing, but beautifully written, narrative, which has a 
strange momentum carrying the reader along the road with the two protagonists. 

2 Intelligent Faith, edited by John Quenby and John MacDonald Smith, 
published by ‘O Books’, 2009.
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In the father’s love for the son and the son’s for his father there is a kind of 
redemption. The book is of the genre called ‘post-apocalyptic’, which I suppose 
makes little sense in theological terms. Read it if you have a strong stomach! I 
did so whilst enjoying a few days in Maytime Cornwall where the grass at the 
roadsides was knee high and adorned with bluebells, primroses, stitchwort and 
red campion. It was like picturing hell whilst enjoying the ‘heavenly country 
bright’. The novel reads as a terrible warning of a scenario in which human kind 
have destroyed the Earth and all but destroyed ourselves.

Turning from darkness to light, a recent book of essays, Facets of Light by Ann 
Wroe, was inspired by her walks on the South Downs. In her first essay she 
mentions finding an old copy of the Observer’s Pocket Book of Grasses, Sedges and 
Rushes in a London charity shop. She finds that “The grasses were praised for 
their beauty, elegance and decorative effect as if they were garden flowers”. She 
writes of the many names of grasses, and quotes Walt Whitman’s Leaves of Grass:  
“I believe a leaf of grass is no less than the journeywork of the stars”.

I am fortunate to live in 
the greenest of the London 
Boroughs, five minutes’ walk 
from a meadow. Among our 
group of volunteer ‘friends’ 
of the meadow and adjacent 
woods we are fortunate to have 
several botanists, who patiently 
remind me of plant identities, 
checking which way the sepals 
curve under a hand-lens. I 
might not remember the precise 
structural details of each species, yet I am frequently stunned by the dramatic 
vision of shape and colour revealed when the most minute and insignificant of 
plants is magnified. Time spent gazing on these tiny wonders is like a kind of 
contemplation.

Yesterday (which was Pentecost Eve) my 
thoughts turned again towards the grass on 
a Quiet Day with other CR Companions 
at Burnham Abbey. Sitting in the garden, I 
gazed down at the sunlit lawn, and my eye 
was caught by a tiny dewdrop, shining like a 
diamond on a blade of grass. This was a ‘kairos 
moment’.

 Enjoy walking on grass this summer!
Vanessa Dixon, Companion CR



17

Zimbabwe

“How is Zimbabwe?” people often ask. Mostly Zimbabwe just keeps 
going. It is at least 16 years since things began to go pear shaped 
in Zimbabwe and we have now more or less got used to it. In a 

way it is normal. Most of the world suffers in the ways that Zimbabwe does. To 
have a well-ordered economic and political system as we do (sort of!) in Western 
Europe is really unusual.

Even so, from time to time there is a noticeable step downwards. The latest has 
been a shortage of cash. The country runs on the US Dollar, which is crazy but 
at least gives us a stable currency. The Government cannot print US Dollars so 
they cannot push us into hyper-inflation. However, now the banks are running 
out of cash. People do not want to put cash into the banks in case they cannot 
get it out, or the government steals it. The government are now printing some 
form of bank-note which no one will want to use, but may have to, and this will 
trigger off further economic woes. The government’s capacity for doing stupid 
and short-sighted things never ceases to amaze us!

It would actually be quite simple to turn the economy round: if they let farmers 
back onto their farms, that would restore the agricultural base to the country. If 
they made it clear they were abandoning their indigenisation policies, that would 
bring in investment. Neither of these is likely to happen for political reasons.

Tariro is to some extent insulated against this as all our money comes from 
outside the country. However, getting cash to run things in Zimbabwe is a real 
headache for our employees there. So far we are managing. More than that, we are 
turning out some really excellent young people who will make their contribution 
to the future. Our youngsters are part of the generation who have never had it 
easy. They know that jobs are hard to come by. The older ones already look for 
niches where they can perhaps start their own business rather than rely on others 
to provide them with employment. Those who are not doing well academically 
are ready to learn new ways of farming so they can at least make a small living. 
This will be the country’s salvation. Economic salvation and the ability to feed 
its people will not come from big impressive schemes (which flop) but from 
more and more little people doing the bit they can. That has always been so. If 
Alban Mondhiwa and Tatenda Maphosa can grow enough maize and rear enough 
chickens to feed themselves and have something left over to sell they are helping 
to solve the coountry’s food shortage. We just need thousands of people to do that!

The Drought
This year’s drought has been catastrophic and most of the crops have failed. 
People are already hungry and no maize can be planted till the end of the year. 
In Shurugwi, where Tariro works there are four Anglican schools quite near 
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each other. We make sure our own kids have enough to eat. What about the 
other 1500? Well, our CR bursar managed to find £10,000 tucked away in a 
corner which had been earmarked for Zimbabwe. Nobody knows when but the 
timing was perfect. We have enabled the diocese to set up a feeding scheme to 
ensure those kids get something to eat every day till the end of the year!

Tariro’s funding
Our wonderful donors have managed to keep us going, but it has been tight 
this year. We are never more than a month ahead which is quite frightening. 
However, thank you for all your support, those of you who read this and support 
us. It is your donations and standing orders that mostly keep us on the road.

We really do need some big grants to give us more security, and to help us 
develop new projects which the children need. Some of these are to give them 
training in things that will enable them to earn a living. But we particularly need 
money to complete the building of a Children’s Home. This is half-built but 
we have run out of money. Once it is complete we can take in 24 children who 
really need care and give them a good Christian upbringing. 

Another project we have in mind is to provide a library building for the school 
in Shurugwi where our kids study. They do their studies in English but their 
English is very poor as they have little practice. They need novels to read and 
reference books to use. We have been promised a large shipment of these from 
America but have nowhere to put them. A library will not just help our own 
children, but all the children in that school.
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There is this money around; we just have not been able to find it. Perhaps you 
can pray that God will send along the people who can get it for us! 

Tariro work is fun
Zimbabwe sounds a depressing place. Actually it is not.  Zimbabweans are 
resilient. It is fun working with these kids. It is fun finding ways round the 

latest problem. You only need to 
do a little to feel you are making 
a difference. It is actually a great 
privilege for all of us to feel we 
are rescuing children from a 
miserable life and giving them 
a life worth having. It is lovely 
to watch them grow strong and 
healthy and to see the sparkle 
in their eyes as education opens 
out in front of them. Thank you, 
all of you, for helping us do this 
work. I hope you enjoy being 
involved!

Nicolas Stebbing CR

A week in Romania 

I had the privilege of going to Romania with Fr Nicolas CR, 27 May – 3rd June.
Romania is a beautiful country, and I had a wonderful time. I offer to the 
CRQ these few reflections of my time in Romania, with grateful thanks 

for the people I met, in whom I truly encountered the living God.
———

It was midnight when we arrived at Timisoara airport, Romania. We were 
met at the airport by Fr Constantine, whom the Community has known for 
about twenty years, and Fr Vlad, a young priest in the diocese of Timisoara. 

We travelled by car from the airport into the City of Timisoara.
The car pulled into a side street, in what I later learned to be the 'Iosefin 

quarter' of the city. (The area was named in honour of Emperor Joseph II of 
the Holy Roman Empire.) I got my bag out of the boot of the car, and rather 
fearfully waved goodbye to Nicolas wondering what I was in for! For my first 
few days in Romania I stayed with Fr Vlad, his wife Nicolette and one-and-a-
half year old son Ephraim. They were living in a small cottage, in the garden of 
one of the large houses built during the Austro-Hungarian period of occupation.  



20

Timisoara – the City
The city of Timisoara, and most 
of the surrounding region, was 
incorporated into Romania in 1919. 
The memories and the effects of 
wars and differing occupational rule 
on this land still live on, not least of 
the Communist regime. Timisoara 
was the first to be declared a Free 
Town on 20 December 1989. During 
the Communist regime Nicolae 
Ceaușescu would address the people 
of Timisoara from the balcony of 
the Opera House, while the people 
gathered before him in Opera 
Square. From that balcony, looking across the square, Ceaușescu would have 
seen not just the people before him, but beyond them the Romanian Orthodox 
Cathedral. It was in front of this magnificent yet humble Cathedral, in December 
1989, that an uprising began against Nicolae Ceaușescu and his communist 
regime. About a week later the Communist party started to lose it power of 
oppression over the people. Over 1,000 people were killed during the uprising 
and around 3,400 were wounded. I stood in front of the Opera House facing 
the Cathedral, and found it difficult to think how Ceaușescu could have looked 

across that same square, and firmly have believed 
that he could control the spirit of the people. The 
hearts of most people were not found in the ways 
of Communism and oppression, but in the ways 
of God. 

The people of Romania have lived through the 
most awful times, and yet in them there is a Spirit 
of the living God that is truly real and has helped 
them through the most brutal of experiences. It 
is this encounter with this living spirituality that 
has continued to intrigue me. Would we in the 
West be able to keep our faith if we had to suffer 
in the way that people have in Romania?

The Parish
Although the city centre of Timisoara appears to be very much a vibrant city of 
the West – with people on their mobile phones, unsympathetic high street labels 
fixed to the façades of buildings, interspersed between night clubs and wine bars 
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– the life in the countryside 
is very different. On 
Sunday I travelled with 
Fr Vlad to a little village, 
Iohanisfeld, an hour's drive 
to the west of Timisoara 
near to the Serbian border.

In 2006 the parish 
suffered severe flooding 
when the rivers to the north 
and south of Iohanisfeld 
burst their banks. Most of 
the housing built during the Austro-Hungarian period has been demolished. 
The Roman Catholic church, also in use by the Romanian Orthodox of the 
parish, was very badly damaged during the floods. The Orthodox diocese built a 
new priest's house in the parish, and this is where Fr Vlad and I had lunch with 
the parish priest Fr Gregory and his family. Rural priests have very little to live 
on as the parish finds it very difficult to offer money towards the upkeep of the 
parish. But their offering of generosity was a true witness to the gospel. They 
have little material possession, and yet there was real joy and delight in their 
welcome and acts of kindness. Fr Gregory asked his wife to give me some 'good 
ham'. The hind leg of a pig, lightly smoked, was brought into the kitchen and 
slices of meat sawn off. This was Fr Gregory's last Sunday in the parish, and the 
family was in the process of moving. Faced with such a long drive to the town 
from the countryside the family needed to move in order to find a local school 

for Fr Gregory's two teenage daughters. This 
is a problem for the rural parishes. Once the 
children have outgrown their village school and 
in need of further education the families are 
faced with two alternatives: either the children 
stay at home and work, or the family finds a 
way of getting the children to high school or 
college. Once the children have received an 
education they are very unlikely to move back 
to the village because there is no work. This 
means that the average age of the rural parishes 
is very high, and that the elderly have no one 
to care for them. Some try to keep a little plot 
of land and grow vegetables to raise money, 
but only enough to make ends meet. But, 
despite the poverty, the parish of Iohanisfeld is 
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building a new church. The local people have given a lot of their money towards 
the building of the church, and the diocese has offered to make up the short-
fall. It is very important for the people to have a place to worship. The building 
of a church can take a long time. The churches need to be painted with icons 
of saints and gospel stories, a real living 'poor man's bible'. There were lots of 
people in the parish church on Sunday, of all ages, and all joining in without a 
book to help them. The young are taught the liturgy and the seasonal anthems 
by their family, and nurtured in the faith by grandparents. It was a privilege to be 
able to spend a few hours in the parish and to see the extraordinary work of the 
parish priests, and of the laity passing on the faith to the young. 

The Monastery
We stayed at Timiseni monastery, just outside of Timisoara. We also visited the 
Monastery at Chebza, where children were playing while their parents were 
in the chapel listening to a talk; Luncanii de Sus Monastery, built halfway up a 
mountain; Romanesti monastery, where the nuns were all wielding pitchforks 
and gathering in the hay; and the monastery of St Joseph the New, Partos, where 
Fr Varlaam is the parish priest and abbot. He is renewing the Religious Life there 
by building a new monastic house. He has no doubt that when the building is 
finished men will come to join the monastery. 

The monasteries are integral to the Orthodox understanding of the church; 
monastery and parish church are inseparable and cannot exist without the other. 
In the West we do not commonly have that understanding, as monasteries are 
seen more as peculiar entities than as part of our understanding of the church. 
The monasteries are powerhouses of prayer. They are the places that hold before 
God His people and their needs, and they are the places to which people come 
to be nurtured in spiritual teaching – a teaching that is rooted in the Gospel and 
in the writings of the Fathers. The writings of the Fathers have been handed 

down over centuries, and 
not just studied but lived by 
the people. The monastery is 
the place where the Liturgy 
is celebrated and the Office 
of the church is sung every 
day. People from our Western 
tradition of monastic life find 
it rather odd that in Romania 
not every monk or nun 
attends the Liturgy or sits in 
quire and sings. Only a small 
group gathers to sing the 
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Liturgy while others get on with their daily work. This includes intercession, 
and at Timiseni monastery you will find sisters carrying large bundles of prayer 
requests, which they pray their way through every day. 

The Orthodox monks and nuns are full of an infectious joy for God. They 
live a disciplined simplicity that allows God His rightful place, as the first lover 
of every heart. 

At every place we stayed or visited we were well fed and watered, the kindness 
and generosity of our brothers and sisters in Christ was extraordinary – thanks 
be to God!

Jacob Pallett CR
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Michael Ramsey and Gregory the Great

Bishop Michael Ramsey was Visitor of the Community from 1959, when 
he was bishop of Durham, until he retired as Archbishop of Canterbury in 
1974. Two of these incidents occurred when he was Archbishop and the last 
early on in his retirement.

Owen Chadwick in his admirable biography of Michael Ramsey tells us 
that he only took one book with him when he made his annual retreat 
and that was Pastoral Rule by Gregory the Great. This great work was 

written by Gregory just before he was consecrated as a bishop and it sets forth 
the rules by which he hoped to live and by which he indeed did. The most 
important part is all that he says about the sort of people he would encounter and 
making sure that all his secular officials had a copy. There is much there about 
the spiritual strength that a bishop would need, and then a masterly analysis of 
how to deal with a wide variety of people. Gregory reasons that all these people 
are worth bothering with, even the tiresome ones, and this goes together with 
the need to listen carefully to what they are saying.

It is common knowledge that Bishop Michael had little small talk. He would 
not seem to hear the anxious host talking about Man. United or last night’s telly, 
but if belief and God came up, he was all ears and at once involved. I have three 
instances of this to commend your attention, as well as a desire to follow his 
example.

In the early 1970’s I was spending a week in a public school in the West 
Country. The school had a daily Mass and I noticed two boys from quite low 
down in the school were there every morning.  I therefore asked the question of 
the chaplain, “How did this come to pass? Surely they haven’t been punished?” 
“Indeed not,” said the chaplain, “ask them and hear the story.” So I made a 
point of sitting with the boys at lunch and asked them, and this is their reply. 
Apparently the two were great friends and saw much of one another in the 
holidays and, on a day in South Devon on the southernmost tip of Dartmoor, 
they were cycling along a lane when they encountered a very large man wearing 
a tweed jacket and a flat cap. They took little or no notice as they went past, 
but then stopped: “Isn’t that the Archbishop of Canterbury?” So they turned 
back and respectfully asked this gentleman “Excuse me, sir, but aren’t you the 
Archbishop of Canterbury?” “No,” came the reply, “I am Michael Ramsey on 
holiday. Come and have something to eat.” So they went back with him to his 
house where Joan Ramsey provided abundant sustenance, knowing that boys of 
14/15 are perpetually hungry. So they sat and talked, and he drew out of the boys 
their difficulty in doing anything much about their religion in a school where, 
at that stage, there were no studies and they slept in dormitories. He then asked 
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them if there was a daily Mass and, when they said “Yes”, he was delighted and 
told them all they had to do was to get up a bit earlier each day and worship God 
at Mass and that would be OK. So this is what they did; they were astonished, 
excited and greatly helped.

The second instance happened in the question-time after one of the lectures 
the recently retired Archbishop gave in the University Union in London in 
about 1977. This was remarkable in itself, for the London University Union was 
well and truly in the hands of the far left, but they had welcomed the invitation 
to the Bishop. After each lecture we adjourned to the crypt of Christ the King, 
just across the road, for a question-and-answer session. There was no shortage of 
topics and the bishop was on top form. But then the ‘floor of the house’ seemed 
dominated by a solitary questioner and some of the chaplains, who knew not the 
bishop, started being worried. He, of course, picked this up straight away and 
so, at the end of quite a lot of questions, with a big smile he said to the audience, 
“Just one more question”, then, “We mustn’t let him go home with a grievance.” 
At which all laughed happily including the questioner who was much heartened 
by his reception.

The final encounter was a couple of years after the last and was after the opening 
solemn Mass for the beginning of a parish mission. The service was wonderful 
and we all gathered outside the west door to be marshalled for a photo, but the 
centrepiece was missing: where was the bishop? He was not in church, nor in 
the loo. Then I had an idea and went round to the sort of wilderness that lies 
behind many churches and there, in this rather dismal setting, Bishop Michael 
was talking to a group of smoking youngsters. When we prised the bishop away 
from them, I asked of them what they had been talking about. “God, of course”.

Gregory the Great still works his magic.
Aidan Mayoss CR
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Companions Notes

New Companion – we welcome Fr Mark Osborne.
RIP – Bill Ryon Jr 

Companions’ Council

The Companions’ Council usually meets twice a year, once at Mirfield and 
once at another venue. Our recent meeting was at Southwell Minster, where Fr. 
Matthew Askey is on the staff. As a Companion, I was not aware of the work of 
the Council until I was asked a few years ago to attend one meeting and was then 
co-opted onto it. Council members report to each other on how Companions’ 
Meetings are going in their region. The Council is responsible for arranging 
events for Companions, and also considers other matters of concern about how 
we relate to each other and to the whole CR family. At our recent meeting we 
discussed arrangements for Companions’ Day on 8th July, and also progress on a 
planned new ‘Handbook for Companions’. 
We would like to encourage Companions to support the main events laid on 
for them, which are: Companions’ Day, the Walsingham Pilgrimage, the Study 
Days and the Advent Retreat.
Please remember to keep in touch with what is happening by visiting the website 
regularly:
http://www.mirfieldcompanions.org.uk/

The current members of the Companions’ Council (with their locations) are:
Fr. John Gribben CR (Mirfield),
Janet Parkins (Secretary to the Council, Huddersfield, West Yorkshire),
Fr. Matthew Askey (Southwell, Nottinghamshire),
Kevin Sims (Maulden, Bedfordshire),
Paul Taylor (Pocklington, East Yorkshire),
Fr. Guy Jamieson (Halifax, West Yorkshire)
and Vanessa Dixon (Orpington, Kent/Southeast London borders).
 

We are happy to hear your suggestions or queries about being a CR Companion.

Vanessa Dixon
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Saturday 17th September 2016, 10am to 3-30pm 
at Southwark Cathedral 

with the Rev’d. Iain McKillop, Priest and Artist 
 

 

Using our creative imagination to develop our relationship with God 

 

 
 

1st Lecture: ‘GOD'S IMAGERY’: 
‘The Invisible Reveals Himself Through Metaphors’ 

 

EUCHARIST in the Cathedral at Noon,  
Celebrant and Preacher: the Rev’d. Canon Michael Rawson 

 

2nd Lecture: ‘SACRED IMAGES’: 
‘Opening Our Eyes, Minds, Souls and Hearts’ 

 
Charge £20, including a £10 non-refundable deposit. For further details and to book your place 
please contact:      Vanessa Dixon, Secretary, CR Companions’ London Group: 

vanessa.m.dixon@btinternet.com or telephone 01689 851767                  All are welcome! 
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Book Reviews

On Augustine. Rowan Williams. Bloomsbury 2016. 
Hbk £25.00 Isbn 978-1-4729-2527-5

Rowan Williams has a reputation for writing brilliant but 
impenetrable books. This is not entirely fair. His books 
certainly are brilliant. Some are also beautifully simple: 
Tokens of Trust is one of my favourites. Some books are 
difficult for us to read, not because Rowan’s writing style 
is difficult but because one simply does need to know 
something about the subject to know what he is saying. 
That is true of this collection of essays on Augustine of 
Hippo. Rowan writes beautifully throughout, but it is a 
hard read if you do not know Augustine’s texts on which 
he is drawing. Having said that I confess that I do not 

myself know them very well, yet I found I could gain much from reading 
Rowan’s discussion of them, and would have gained much more with a bit more 
homework.

One thing that strikes you about Augustine is how ‘modern’ he can be. In our 
own age we suffer from a chronological snobbery; we assume that the ancients 
knew much less than we do. In fact Augustine on time and the personality 
is fascinating.  The Confessions are written out of a conviction that we cannot 
understand our own souls without reference to the God who created them. Nor 
can we understand the psalms without the context of the Church in which they 
are sung. Augustine knows that self-awareness is not easily achieved and is well 
aware of the deceptions we play upon ourselves. This no doubt is one reason 
why he takes the humility of Christ as the benchmark for our own humility. 
Humility does not mean grovelling in our lowliness, but simply knowing who 
we truly are in respect of God. That keeps us down to earth, which is what 
humility (humus) means.

Rowan writes also on Augustine’s view of evil, his views on Trinity, and his 
recognition of the importance of Christian Formation which is what his treatise, 
de doctrina, is actually about. He defends Augustine against many of the charges 
made against him by modern writers. Christology, the City of God and of course 
Love all make their appearance in this book and make one want to go back to 
Augustine himself. Yes, it is a hard read, but an important one in reminding us 
that this great Father of Christian Theology laid a foundation for our Christian 
life which can still give us directions in the complexity of the 21st Century.

Nicolas Stebbing CR
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Church Whys and Wherefores
Father Edmund N. Straszak £7.99 ISBN 9781507899342

Father Straszak’s useful, little book meets a long-felt 
need to educate congregations in the basics of Catholic 
traditional practices and worship.   Confirmation 
candidates of all ages will find it invaluable and many who 
have been regulars for years will benefit from reading it.

The material is presented in brief, note form in easily 
understood English. The first series has the sub-title, 
‘What we do in Church, and Why’. It includes such 
matters as ‘Making the sign of the Cross, Anointing with 
Oil, Genuflecting and Bowing.’  The next series explains 
the services of the Seven Sacraments and the Daily Offices 

of Prayer.  Then the Holy Week liturgies are presented in some detail and as 
these in many parishes are not well attended it is to be hoped that this book may 
encourage many to experience these wonderful, annual commemorations of the 
Lord’s passion and resurrection.   The final section offers thoughtful teaching 
about the Incarnation and the Resurrection of the Lord.

Crispin Harrison CR

Speaking of Sin – the Lost Language of Salvation. Barbara Brown Taylor. 
Canterbury Press. 72 pp. Isbn: 978184825797 9

(Available in the CR Bookshop)

Barbara Brown Taylor says that she is a pastoral theologian 
not a systematic one. This slim volume, the product of an 
extended lecture first given in 1999, is therefore intended 
for direct spiritual engagement rather than academic study 
- “for those who have felt the undertow of sin in their own 
lives but who may lack the language to speak of it.” 
The subject is explored in three sections with a concluding 
reflection.  In the first, the focus is on language itself as it 
“resounds with the lives of those who speak it”, infinitely 
beautiful and complex.  In particular, we trace the way 
words relating to faith are embedded in cultural values 

and have changed with the passage of time and with variations in context.   A 
Christian worldview that once embraced ‘sin’, ‘damnation’, repentance’, 
‘penance’, ‘salvation’ in its everyday vocabulary has undergone such paradigm 
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shifts in conceptual understanding that, today, it is more likely that “when we 
speak of God we go straight for the grace”.  Taylor asserts that the three inter-
related trends that have contributed to our loss of meaningful language about 
sin are: pluralism (which she calls spiritual globalisation); postmodernism and 
secularism and she goes on to elaborate the consequent collapse of sin into sickness 
or lawlessness.    Her challenge to the Church is to engage in conscientious 
dialogue with these trends so that it may recover its own distinctive theological 
language.  Why should people come to church, she asks, if “the language they 
hear about God neither matches the reality of their lives nor feeds the hunger 
of their hearts.”   
The second section seeks to plumb the depths of the human experience, from 
the alienation, disconnection and loss of innocence told in the story of the Fall 
to the presence of those realities in people’s lives today.  The conclusion is that 
sin is something we experience both as individuals and as a species and that 
“however we run into it, we run into it as wrecked relationship: with God, with 
one another, with the whole created order.”  Given this fundamental truth of the 
the human condition, the Church-as-clinic and the Church-as-courtroom fall 
very short of offering the transformation that is the longing of the human heart. 
Forgiveness, says Taylor, is not about administering palliative care or the paying 
of debts but about restoring relationships.  Repentance begins with the decision 
to return to relationship.  Jesus saves by showing us how to multiply outbreaks 
of health in a sin-sick world, how to turn away from destructive ways and back to 
right relationships.  In that sense, an authentic awareness and acknowledgement 
of sin is our only hope - the fire alarm that wakes us up to the possibility of true 
repentance.
Repentance and penance via the writer’s own experience of Ash Wednesday 
liturgy take up the final section, which opens out into humbling and inspiring 
examples of the transforming power of truth, where people are neither blamed 
for, nor immobilised by, the destructive power of sin but trust the hope that new 
life is possible and have the courage to face the painful necessity of accepting 
their God-given invitation to begin the healing work of repair and restoration - 
the collaborative work that is God’s unending gift.  
To handle such a huge subject in so few pages is a daring enterprise that could 
only confidently be done by an experienced  pastoral theologian with a deep 
insight for illuminating the human heart and a passion for communicating 
the divine promise.  This book started life as spoken word for a particular 
audience.  Perhaps it needs to be approached in that spirit - to be listened to 
rather than read.  Come to it with the same expectancy and attentiveness as you 
would to the words: “Hear the gospel of our Lord Jesus Christ ...” and you will 
not be disappointed. 

Barbara Clarke, Associate CR



Finding Saint Francis: He Kissed a Leper and Changed the World. 
Directed by Paul Alexander and Denise Mumford. DVD and 39pp booklet,

http://www.findingsaintfrancis.com/.
The film costs £9.99 and is available for purchase as a DVD from Amazon UK. 

Alternatively it can be streamed or downloaded from Vimeo at discounts.

This film is very vivid and an amazing achievement. The 
whole of St Francis’s life, including travels to Rome to see the 
Pope, and the Holy Land to see the Sultan, is all covered in just 
75 minutes. Everything is filmed at Hilfield Franciscan Friary, 
Dorset, with a small professional team, but mostly just using 
the five Friars who live there and their longer and shorter term 
guests and volunteers. When it is essential to show the scenery 
of other places, they are represented in sketches drawn for the 

purpose. The Dorset landscape looks wonderful, and the acting is absolutely 
convincing. If you have ever wondered how this young man hit the early medieval 
scene in Europe, and was the first to form a totally new form of religious life, 
owning absolutely nothing, this is for you. And the Society of St Francis is very 
much alive and flourishing here in the British Isles and throughout the world.

Antony Grant CR
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Appeal Fundraiser:     appeal@mirfield.org.uk
01924 483308      www.mirfieldcommunity.org.uk
Companions Office:     companions@mirfield.org.uk
      www.mirfieldcompanions.org.uk
The Shop / Mirfield Pubs:    theshop@mirfield.org.uk
01924 483345      www.monastery-stay.co.uk/shop/
Reception and Conferences    www.monastery-stay.co.uk
01924 483346      glaurie@mirfield.org.uk
College:      hscott@mirfield.org.uk
01924 490441      www.college.mirfield.org.uk
Mirfield Centre:     centre@mirfield.org.uk
01924 481920      www.mirfieldcentre.org.uk
Yorkshire Ministry Course:    office@ymc.org.uk
01924 481925      www.ymc.org.uk
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Making a Regular Gift
Planned monthly giving enables budgeting for the future and over a period can add 
up to a significant sum. Using Gift Aid enables the Community or College to claim 

an extra 25p from HMRC for every £1 given by a taxpayer.

Gifts of Shares and Securities
Giving shares or securities to the Community or College can attract tax relief and 

capital gains tax relief. For further information, please contact the Bursary.

Leaving a Legacy
A gift in your will to the Community or College will help support the future 

development of the Community or College and their work.

Plans for the Future
The Community has exciting and far-reaching plans for the future at Mirfield, 

including providing a new monastery and refurbishing the House of the 
Resurrection to provide improved facilites for retreatants and guests.  

Please do be in touch if you would like more details.

Supporting the Community and College

The Community and the College are very grateful for the support they receive from 
so many individuals, parishes and others. If you would like to add your support to 

enhance their future, please consider:

Standing Order and Gift Aid forms are available on the Community’s website –  
www.mirfieldcommunity.org.uk – together with more information about legacies / 
bequests and other tax-effective ways of giving. If you would like more information, 
please contact:

Community
Adele Hannah, The Bursary, House of the Resurrection, Mirfield  WF14 0BN
01924 483300 bursar@mirfield.org.uk

College
The Bursar, College of the Resurrection, Mirfield WF14 0BW
01924 481901 aspeight@mirfield.org.uk

Thank you for helping to continue and enhance  
the work of the Community and College.


