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Our brother Vincent Girling CR died on Fri 14th February 2014, in his 86th year 
and the 57th year of his profession. May he rest in peace and rise in glory.
A requiem Mass was celebrated in the Community Church on Friday 21st 
February.
An obituary will appear in the next issue of the CR Quarterly Review.
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This is the first of two extracts from the 2nd Walter Tapper Lecture at the Community & 
College of the Resurrection, Mirfield by Richard Fabian ©2013.
(The second extract will appear in the St John the Baptist issue of this Review)

Re-Opening the Storehouse to Choose Gifts Anew

“That which is, already has been; that which is to be, already is; 
and God seeks out the goal that is pursued.”

Ecclesiastes 3:15. 

A dozen years back, David Stancliffe, Bishop of Salisbury and Chair of 
your Liturgy Commission, asked me to take him to Ethiopia.  We went 
for the January feast of Christ’s Baptism, called Timkat, and brought 

back two silver processional crosses: one for Salisbury Cathedral, and this one 
for Mirfield, honoring Benedict Green CR who died in 2010. 

Removing our shoes, we entered St Mary’s Church in Addis Ababa for 
the public procession. A crowned deacon led us foreigners forward to a dais 
clouded with incense, while drumming and chanting outside the church told 
us the dances there had begun. Upon the hour curtains parted before the Holy 
of Holies, and a hundred white-clad African women burst out ululating high, 
like a choir of dark-headed snowy birds.  In that opening stood a brightly-vested 
priest, on his head a flat bundle wrapped in rich brocade with veils draped to his 
knees on either side.  Here brought out for the first time in a year was the tabot, 
the symbolic Ark of the Covenant that for sixteen centuries has sanctified every 
Ethiopian altar table: on Timkat all the city’s tabots leave their altars and process 
through thronged streets to the baptismal site.  

Ululating ever louder, the women crowded close and fell prostrate by the 
priest’s feet as he moved down the red carpets, bearing the tabot on his head.  
Barefoot men guided his steps into the church courtyard and tied on his shoes 
and ours. There the Patriarch and twenty clergy joined us with gorgeous colored 
umbrellas unfurled, like a frigate under full sail, and our flotilla entered the 
broad boulevard—an ocean of white-clad youth dancing with staffs and singing 
in roaring billows: “We love the Virgin Mary!” Now cascading toward us down 
every avenue as far as we could see came more tabots and more umbrellas from 
more churches, led by more rolling choruses of girls and boys. Young Ethiopian 
hands cordoned a space for us foreigners among the waves, and in a mile-long 
tide we surged toward the old imperial polo ground. There the tabots presided 
at a tent by night and an open air dais by day. Through forty hours of chants, 
drums, dances, prayers, and font-water sprayed from hoses and plastic bottles, 
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a hundred and fifty thousand worshippers surpassed comparison to any sports 
event. Had a new-crowned emperor or the Virgin Mary or Christ himself in 
glory appeared that day, they could have met no more jubilant popular welcome.

Ethiopian Timkat is a thoroughly orthodox Christian folk liturgy. People make 
perfectly clear what they think they are doing there: all dancing, all marching, all 
singing and jumping vigorously, all rushing forward with bottles to collect the 
Patriarch’s blessed water.

George CR’s recent book Vision upon Vision points out that liturgical historians 
habitually start from the fourth century, because that is when we first get 
usable information.  Some modern renewalists, like the new Catechumenate 
movement, idealise the fourth century.  On the other hand, liberal fashion 
disparages Constantine and his Christendom, as if the church had been better 
off before him, and we would do better to return there.  George writes that if 
only we had enough information about the second and third century to build 
upon, we would probably idealise that era instead.  

But romantic dreams about the pure, persecuted church are politically-correct 
bunk.  S. L. Greenslade showed that all persecutions produced schisms; and 
Christianity survived because most persecutions were intermittent, haphazard, 
and bureaucratically inefficient - you know what government inefficiency is 
like.  After Constantine’s religious peace, scattered churches began at least trying 
to unite.  And today we are still trying to unite.  

The best reason we do look toward the fourth century is: our congregations 
are like theirs.  Our churches increasingly fill with people that we have no idea 
why they are there!  Very different from the persecutions!  Even fifty years ago 
you could assume people came to church by some general agreement; but no 
longer.  Especially when crowds come to church today. Since we do not really 
know why they have come, foolish preachers lecture them why they SHOULD 
have come to church -say, because our official lectionary claims it is ‘Advent’, 
which means nothing to the public.  And why should it, after all?  Jesus was not 
actually born then; we just made that season up.  Calendar preaching is the most 
self-defeating nonsense we could throw at the secular world.  In New York City, 
I passed a Lutheran parish with a sign outside to attract the unchurched off the 
streets.  In big letters the sign read ‘Third Sunday in Ordinary Time!’  Now 
there is a life-transforming opportunity nobody would want to miss!

The mystery of why these people have come to church: that is how fourth 
century Christian worship became instructional.  Liturgical prayers filled up 
with explanations like the Last Supper story, which had never been recited there 
before; or explicit prayers for the Holy Spirit, whereas earlier Christians had 
taken Christ’s Spirit for granted, because scripture promised he would be there.  
What information do we have centers on texts that clergy prayed; therefore 
modern renewal has focused on text changes, ignoring congregational physical 
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actions.  So I want to focus instead on what our congregations think they are 
doing in church.  

Mark Scandrette, an ‘Emergent Church’ leader in San Francisco, likes 
art museums.  He says museums document and preserve the history of the 
conversation of the visual arts.  If you are an artist you go to museums to pay 
your respects to those gone before.  So the best use of an art museum is for you 
and me to leave inspired to go make art, and contribute to the unfolding story.  
While art museums are pristine, artists’ studios are messy with junk piled up, 
and salon conversation, and wrestling with ideas, and experimenting.  Scandrette 
thinks the Church’s growing edge is like a studio garage warehouse, making 
experiments that contribute to the ongoing story of God’s Kingdom.

During my student years at Cambridge and the College of the Resurrection, 
the church press debated: will the Church of England become a mere museum?  
By now that danger has evaporated.  I collect 19th and 20th century Chinese 
painting.  Four US museums have borrowed from my collection for major 
exhibits, and I sit on two local committees.  I can assure you there is no chance 
today of confusing the Church of England with a museum - because on Sundays 
in Britain and North America, the museums are FULL.  Unless you work at 
Westminster Abbey, the public have decided by now: your church does not 
qualify for museum status.

Watch the crowds in museums, and you will see why.  Citizens believe those 
artworks from all ages belong to them; and they show their ownership by 
moving intentionally through the display rooms, and getting up close to the art.  
Probably nothing like that happens in your parish: instead, people there behave 
as if the building and the liturgy belonged to somebody else.  

Every summer I visit a thriving parish in Ashland Oregon, where America’s 
biggest Shakespeare Festival draws crowds to plays, and fills Sunday church with 
visitors.  The liturgy is a textbook example of contemporary renewal; sermons 
are enlightened; the music is first rate with soloists from the theatres; the coffee 
hour is friendly, everyone is made to feel welcome.

But I often think that a visiting Martian could never figure out from people’s 
behaviour during worship, what they think they are doing there.  A few 
personages march up and down the centre aisle wearing white, while most folks 
either look on, or look away some other direction; a few up front sing, speak or 
read aloud; and all at once people suddenly stand or sit.  Why have they come?  
If you ask them at coffee hour, their individual answers may surprise you - and 
their liturgical behavior does not reveal much.

You do not need to wait for a Martian to visit your eucharist; today any 
young person off the streets will do. You can visit a museum and tell right away 
what people think they are doing there; and at Ethiopian Timkat with all those 
young people in Addis Ababa streets, jumping up and down and shouting “We 
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love the Virgin Mary!” - any visitor understands what they are doing.  Can we 
Anglicans plan worship that shows what we think our liturgy is FOR?  This is a 
big missionary question.  Why would the unchurched public join up and devote 
their money - and above all their irreplaceable TIME - to an outfit that will not 
say what it is up to, when even watching them do it will not tell you? …

… Reform now means focusing not on texts (which the clergy dutifully 
talk about) but on what actions happen in the sanctuary building, and how 
that shapes our theology; Louis Weil advises us, “The building always wins.” A 
few years ago I presided at the wedding of an Emmy-winning Rock Musician.  
The bridal couple wanted to hold their service in a beautifully restored city 
courthouse, with panelled jury box, gleaming judge’s bench, and visitors’ 
seats.  Well, I tried jokes and every other trick I thought of, to warm up the 
crowd and get them participating - but they all sat there like accused criminals 
or newspaper reporters, silently watching and noting.  Then two hours later, 
their rock band held a concert, with the groom as lead singer—and the crowd 
of three hundred came alive.  People swayed and sang along, people crowded 
at the bar near the stage and got drinks and came back, people laughed and 
sang some more.  THAT was the real liturgy!  With my drink in hand I stood 
there imagining processions moving among the crowd, and the happy couple 
receiving caresses and congratulations while the musicians sang.  Those two 
very different buildings told people how to behave, and they took the cues from 
habit.  Only Eastern Christians behave in church anything like the way rock 
fans do.

Rick Fabian 
Founder of All Saints Company and co-founder of St 

Gregory of Nyssa Episcopal Church, San Francisco.
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A Mirfield Brother in the 
Land of the Thunder Dragon

Regular readers of CR Quarterly Review are likely to be unsurprised by 
news of a brother CR travelling far afield. But I was genuinely astonished 
to be invited to Bhutan - and very nearly deleted this unlikely Monday 

morning e-mail. Spam? No; an invitation from the official Buddhist monk 
body, the sangha, for a small party of Christians to learn about their practices in 
formation and meditation. And so we found ourselves in February, strangers to 
one another, gathered at Paro airport being welcomed by Lopen Gembo Dorji, 
Secretary-General of the sangha.

I had been told beforehand that the airstrip at Paro is the longest stretch of level 
ground in the country – and now I believe it. Bhutan is a country about twice the 
size of Wales, but made much more sizeable by its mountainous geography. It 
lies on the sunny side of the Himalayas and we encountered both heat and snow. 
The white-capped peaks form a jagged and numinous horizon. It is astonishing 
to me that Bhutan ever became a single country (as it did about 300-400 years 
ago): its various valleys seem all but impenetrable to each other; tortuous roads 
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snake up over high passes; and the 
communities scattered through 
them speak languages as diverse as 
those found across Europe. We stayed 
three nights in a farmhouse high up 
on a mountainside, awakening in 
the morning to a view of the paddy 
fields cascading down to the valley 
floor far beneath. Everywhere we 
encountered a respect for what has 
been inherited, a degree of cultural 
consensus which is impressive. It 
was heartening coming from the 
shards of our Western society to 
discover that life need not be so; 
that it remains possible in the 21st 
century for a people to agree on what 
they value and how to preserve it. It 
is Bhutan which has given the world 

the concept of gross national happiness.
Bhutan is a star among developing countries. In the past 5 years it has largely 

eradicated serious poverty. Yet it is not 
in hock to multi-national companies; it 
does things its own way. Families tend to 
remain in the countryside (now dotted 
with many fine houses). Advertising 
boards are absent. Purchases come in 
coloured bio-degradable fabric bags. 
Working men and women adhere 
to the traditional dress code which, 
to our jaundiced eyes, expresses a 
dignity that becomes invisible when 
wearing anonymous T-shirt and jeans. 
Architecture everywhere is traditional 
(though concrete now regularly replaces 
the former packed mud for new houses: 
it is less convenient but allows more 
spacious rooms). But the country is not 
backward. The shaven-headed young 
monks (and everyone else) all have and 
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use their mobile phones.  This traveller was mightily pleased to find hot water 
and modern plumbing everywhere we went. At the same time people, canny 
about the ways of the contemporary world, hold without irony to a world view 
rich with the uncanny, the past, the unseen: cultural heroes live, auspicious 
time and place need careful calculation, ancient prophecies are realised, some 
statues speaking and gems grant wishes. A tale we heard summed up for us the 
discernment which contemporary Bhutan exercises. A farmer was persuaded by 
an agricultural improvement scheme to plant a second crop of rice. The next 
year the government officials found he had reverted to just one crop. “Why? Did 
the second crop fail?” “No, it was a fine crop … but one crop a year is enough.” 
“Enough” - we heard that word many times in Bhutan. It rarely figures in 
Western economic thinking.

In short, in Bhutan we experienced there to be freedom both from obsessive 
individualism and greed and also from fearful reaction and paralysis. It is not that 
everyone agrees with everyone else. There are serious debates about development 
matters: is the capital Thimphu already big enough (pop. c. 100,000)? Should 
mining be allowed (at the moment minerals remain in the hands of the nation)? 
Or tourism expanded? And for the monk body: how should their values be 
fostered in wider society? 
What role should the 
(much smaller) band of 
nuns play in the future? 
And what degree of 
openness to other cultures 
and ways is desirable 
(which is probably where 
we came in)?

How to account for 
this unusual degree 
of consensus and self-
restraint? Or ‘happiness’, as the Bhutanese might say? Bhutan has been fortunate 
over the past century in standing aside from superpower conflicts. It has had a 
succession of five remarkably able and far-sighted kings, who are everywhere 
revered. But a further explanation opened up to us. Consider the opening of its 
2008 democratic constitution:

We the people of Bhutan, blessed by the Triple Gem, the protection of our guardian 
deities, the wisdom of our leaders, the everlasting fortunes of the Pelden Drukpa and 
the guidance of His Majesty the Druk Gyalpo Jigme Khesar Namgyel Wangchuk, 
solemnly pledging ourselves …

Bhutan is a country founded on Tantric Buddhism, the sole surviving sovereign 
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Tantric Buddhist nation. Its 
proper name is Drukyul, Land 
of the Thunder Dragon, where 
the Druk, the Thunder Dragon, 
refers to the branch of Tantric 
Buddhism which first founded 
the Bhutanese sangha, and with 
it the national polity, in the 
seventeenth century. The nation 
is from its origin Buddhist.

Its founder, Zhabdrung 
Ngawang Namgyal, was a 
reincarnate lama, like the 
Dalai Lama. More recently, 
the fourth king was also 
recognised as a reincarnation 
of a revered lama. Tantric ritual 
aims at accumulating merit 
and generating wisdom. Its 
meditative practices rest on a 

foundation of compassion, bodhicitta, and look to uncover true human nature as 
bliss - the Great Seal, Mahamudra. The monks are supported by the government 
and undertake their inherited practices with great seriousness. All the pictures 
you have ever seen of tantric monks in maroon robes sitting in elaborately 
decorated halls blowing long horns, banging drums and chanting from the belly 
– these match up with what we saw. And this is daily life for large numbers of our 
contemporaries – daily life and the expression of their ultimate hope and vision of 
the human being. These rituals take their part in a highly-developed curriculum 
of meditative attainment. 
The present king’s father 
assisted by developing centres 
for meditation retreat around 
the country, high up on the 
hillsides. (Unlike retreats you 
may book into at Mirfield, 
these tantric retreats for 
monks last three years.) So it 
may be that aiming at bliss, 
happiness, this is exactly what 
the monks have achieved for 
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their nation over the years (and which is perhaps now being shared with the 
world outside their Himalayan valleys): their present happiness as accumulated 
merit.

Or, prescinding from so direct an account of cause and effect, we could 
nevertheless see that something continues to be fostered in Bhutan which forms 
not just obedient citizens but gentle human beings, attentive to the presence 
of others. The national education system deliberately teaches ‘values’: cultural 
norms which derive from Buddhist teaching. On most aspects of traditional 
culture there is the imprint of a monastic heritage, with centres for practice 
visible on the hillsides, and valley communities identified by the monastery 
they gathered around. Drivers go gently. The farmer’s wife who looked after 
our stay always knew when refreshment was needed. Young monks served their 
seniors carefully without the need to speak. And above all, we were met daily 
with courtesy and more from the monks who were our hosts and teachers. The 
constant energy, focus and generosity of Lopen Gembo and his friend Abbot 
Jampel were eloquent witnesses to the effectiveness of their religious practice. 
‘Tantra’ can translate as ‘continuation’, indicating the sustained attainment of 
enlightenment. There are different levels, and I am no judge of these. But we 
encountered what human beings are like who live in act and repose with their 
minds tamed and trained by tantric meditation. 
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What can this mean for Christians? Those with whom I travelled shared 
a sense that Christian emphasis on faith can fail us: it frequently becomes a 
fideism which leaves us with attenuated practices and little evidence of interior 
transformation. I am not sure I would want to go so far; and found some points 
of comparison between Buddhist and Christian monastic practices. But it is 
the case that, whereas we Christians would naturally speak of ‘faith’, for the 
Buddhists we met the crucial matter is not one of religion but of practice: what 
is your practice and how seriously do you take it? The emphases were on energy 
and transformation, the determination with which we seek to train our use of the 
mind (not of course for personal ends but within the vow of compassion). And 
the motor is the exemplar, the guru with whom I identify; so for these tantric 
Buddhists actually being transformed in one’s inner thought and behaviour is 
vitally necessary, not an optional extra. It always demands the best of oneself.

Three responses seem possible: to work to recover Christianity’s own 
transformative practices; to borrow from others where there seems to be 
compatibility; or to give oneself whole-heartedly to tantric practice as an act 
of faithfulness to Christ. Our small group perhaps figured all three responses. 
Back home in the West Riding, I am still pondering. Do readers of CR have any 
experience of engaging with tantric meditative practice? I would be very pleased 
to hear (at ogartside@mirfield.org.uk).

Oswin Gartside CR
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An Option for the Poor

 "When I feed the poor they call me a saint. When I ask why so 
many people are poor they call me a communist."  

Dom Helder Camara
Archbishop of Recife.

Vatican 2 is often remembered just for the changes it brought about in 
liturgy. In fact it was far, far more than that. It represented a great change 
in priorities for the Catholic Church, priorities that are still being worked 

through. Inevitably it affected us all. One of those changes involved ‘the poor’. 
The church has always done things for the poor. For centuries there has been 
much emphasis on such things as almsgiving, mission in Africa, education and 
all the work done by the many congregations of sisters founded to minister to 
the poor. What is different about an option for the poor?

First it suggests that the poor are more important than the rich. Probably 
it does not mean that, but it recognises that the rich are the ones who control 
society; they are the ones who rule the country. They control the international 
trade. They can generally get what they want. The poor have no power so they 
have no voice. They are ignored, or occasionally done good to. This is not 
enough. All people are equal in the sight of God. He created them all and loves 
them all. He does not love the rich, or the good, better than anyone else. So we 
have to take the others seriously.

It acknowledges also that God has an option for the poor. Any reading of the 
Old Testament will show that. God found the Hebrews living as the poorest of 
the people in Egypt and set them free. God gave them a Law which specifically 
asked them to care for ‘the stranger, the orphan and the widow.’  God’s prophets 
protested again and again at the wickedness of the rich who exploited the poor 
and frequently God stepped in to rescue such people (the widow whose cruse of 
oil was multiplied so her children would not be enslaved, for instance). Isaiah, 
Amos, Hosea, Micah all protest against the maltreatment of the poor by the rich 
“who sell the poor for a pair of shoes”. Any reading of the Gospels will only 
reinforce that option God has for the poor. They are constantly offered to us as 
the models of those who will go first into the Kingdom.

Thirdly, who are the poor? 
After Vatican 2 it was the poor of South America who became best known. 

There a whole clutch of Liberation theologians took up their cause and made 
them famous. They also politicised the whole issue. Or rather, their critics, 
those whose interests they challenged, accused them of dabbling with politics. 
Dom Helder Camara got accused of that. In South Africa in the 1950s priests 
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like Trevor Huddleston and Michael Scott were accused of interfering in politics 
when they challenged apartheid. Today it is much more accepted that we need 
to do more for the poor than offer first aid; we need to change what makes 
them poor. Yet once we start doing that we will find we stir up trouble. Friends 
and family will protest. Politicians will say nothing can be done. Bankers will 
assure us there are no alternatives to their getting large bonuses. (I recently had 
a conversation with one of our bank’s employees that made Scrooge seem like 
a wet liberal!)

In Africa, Asia and South America it is relatively easy to spot who the poor 
are, if we mean simply those without material resources. In England it is harder. 
Who are the poor we need to worry about today? Is it the asylum seekers, the 
unemployed, the benefit seekers (labelled ‘scroungers’), the single mothers? Are 
they found simply among the working classes, or on the sink estates? Former 
mining towns, places where thriving industries have collapsed and disintegrating 
inner cities are obvious places to look. Many priests reading this will be able to 
answer this question. The groups of people or the places that can be described as 
poor keep changing. We in the church need to keep up to date and find out who 
they are, where they are and what is the best thing to do with them. That ‘with’ 
is not an instrument; it is an invitation to the people who find themselves in a 
situation called ‘being poor’ to work with us in finding a way out.

The poor are people. They are women, men, boys and girls. They have the 
same hopes and longings, fears and sorrows as we do. They are not just an 
anonymous class of people who feature in statistics. Some are poor through 
their own fault. Most have little choice about it. The first thing we as Christians 
must do is see them as people just like us. The second is to look for a specific 
answer to the specific situation any group of poor people is in.

What can we do? As Christians we must take this seriously. As St James says: 
“If a brother or sister is in need of clothes and has not enough food to live on 
and one of you says to them, ‘ go in peace; keep yourself warm and eat plenty’, 
and does not give them what their bodies need, what good is that?” (James 2: 15) 
Our parish councils need to look at this.

•	 Begin by asking, “Who are the poor around us?” Then see what we can do 
to help.

•	 Look beyond this country to other places like Zimbabwe. Naturally I hope 
you will support Tariro, the charity for orphans in Zimbabwe with which I 
work, but there are other places that need help, too.

•	 Study the issues. Big issues like climate change, destruction of the 
environment, exploitative international trade and even tourism all 
contribute to the poverty in the world around us. No one person can solve 
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these problems. It needs millions to make changes, but it starts with us.
•	 Pray, not just for the poor, but for specific needs and specific people. The 

fruit of our study will be better informed prayer, prayer that carries with it 
a longing for change. That sort of prayer can only be better than a formal 
mention of ‘the poor’.

And in all this we need to remember we shall enriched by this work. All of us 
who have worked with poor people in Africa have ended up asking, “Are they 
the poor? Or are we?” Obviously we have material things but they have human 
values and Christian faith far deeper than ours. Whether this is true amoung 
poor people in England is for others to say who have worked in such places. But 
I have often heard it is. Jesus was not being sarcastic or paradoxical when he said, 
“Blessed are the poor”; he really meant it, and we need to find out why.

I am haunted by an account I read in one of Rowan Williams’ sermons of a 
wonderful hospital  amongst the Palestinian people where a doctor seeks to give 
them really good medical care. He said: “The poorest deserve the best.” We tend 
to give poor people basic help; we let them have the leftovers (as Dives did to 
Lazarus!) How can we do better than that? Even offer them the best?

Nicolas Stebbing CR

Mantsonyane – The Story of a Hospital

Mantsonyane is a very small village high in the mountains of Lesotho.   
Lesotho is a very small country entirely surrounded by South Africa.  
Once upon a time the Basotho people had a lot more land, the rich 

arable lands of what was to become the Orange Free State after first the Zulu 
warriors and then the all-conquering rifle-bearing white settlers advanced into 
the interior driving the Basotho people back into their mountain heartland 
which was both their capital and their holy place.  The subsequent history is 
complicated and bloodthirsty almost up to the present day.

In 1963, before independence, when the country was known as Basutoland 
and a British Protectorate, John Maund was the bishop. A former student of the 
College of the Resurrection, he was bishop from 1950-1976 and greatly beloved in 
his life-time and still remembered.  Mantsonyane was remote: there were at that 
time no tarred roads, and snow in the winter and flash floods in the summer made 
them often impassable, so with aid from SPG (The Society for the Propagation of 
the Gospel) a small hospital was set up. From early days CR was able to help with 
a small annual donation from the Goodman Trust but, with the internal political 
troubles and acute problems over staffing and some inefficiency, that grant ceased.
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The Goodman Trust, of which the Community are the trustees, arises from 
a gift and a subsequent bequest from Archdeacon Goodman but (without going 
into details) immense complications, as the conditions governing the Bequest 
seemed to be at variance with those governing the Gift, with the result that it 
was very difficult to justify payments from the income of the Trust.   However 
a few years ago the complications were removed, a new charity created and 
the income solely devoted to medical missions, and this is how I come on the 
scene.  Two years ago I happened to be in Lesotho, as one in CR does!  At the 
same time a group from the Durham/Lesotho link were also there and, at a 
big festival service in Mohale’s Hoek, I met John Mahooana, the administrator 
of the hospital.  We had conversation about his hopes for the hospital and the 
paramount need to increase its income.  He thought that what they really 
needed was not a fancy piece of expensive equipment but rather help towards 
building a Visitors’ Centre, not just for visitors to the hospital but also to tap into 
the tourist potential. For this is really remote Africa and exquisitely beautiful -  
Mantsonyane is a very long way up in the sky. So it came to pass that in February 
I was the first person to stay in what is now called ‘Mantsonyane Lodge’.

On the strength of that visit, the Community agreed another hefty gift to 
the hospital to complete the building so that it is a stand-alone self-contained 
unit complete with a kitchen and dining room and also a meeting room.  Here 
there are no urban distractions for meetings, and bookings are already coming in 
before the grand dedication of ‘Mantsonyane Lodge’ in October in the presence 
of the Archbishop of Cape Town and the King of Lesotho and almost everybody 
else.  The building is behind schedule because of a water shortage; normally rain 
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comes abundantly in the summer, and snow in the winter! However they tell 
me that spring is now in the air.

CR has never worked in Lesotho, but when Father Aelred Stubbs CR 
was exiled from South Africa he stayed as a hermit with the sisters at Masite 
in Lesotho, and we have been able make a grant from the Goodman Trust to 
purchase a replacement vehicle for the clinic at Masite to collect and deliver the 
patients with Aids who have to come for their necessary treatment.  There is 
therefore a great need for money but it needs careful arrangement and the UK 
banks seem to think that Lesotho is the home of money-launderers!  However 
we have been able to use money from this bequest towards a project that will 
help the solvency of this jewel in the diocese’s crown.  In my early days in the 
CR Bursary the stories we heard of the hospital were not good: staffing was 
difficult, the roads were all indifferent or impassable and it was hard to keep 
staff.  Now the road to Maseru is tarred and also spectacular and the hospital in 
good heart, not least because all the staff not actually on duty on the wards are 
together in the chapel for prayer for half-an-hour every day.

I hope to go to Lesotho next year 
and my hope is that the Community 
will be able to continue with this 
work, giving us a direct connection 
with helping the poorest in Southern 
Africa for many years to come; while 
it would be a good thing indeed if any 
readers of this can make a pilgrimage 
to the mountain kingdom which is so 
completely different from anywhere 
else.  There are no real trees and 
no wild animals, but lovely people, 
still ploughing with oxen, but with 
tungsten-strengthened ploughshares for no tractor on earth could navigate many 
of the small patches of mealies seemingly growing out of the hillside. To find out 
more just Google St. James’ Hospital, Mantsonyane, Lesotho and the website will tell 
you much, including how to stay there.

This is part of a letter I received at the beginning of February (Archdeacon 
Goodman’s generosity was not wasted!):

We sincerely wish to convey our gratitude on behalf of the staff, the Board and 
the entire diocese for this great assistance we have received from you which 
has changed the entire shape of the Hospital and has made this Hospital well 
recognizable to the country and to the world at large.

God bless you all.
Aidan Mayoss CR

The bishop of Lesotho and, behind, the Archbishop of 
Cape Town at the opening of Guest Wing.
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Companions

Dear Friends and Companions,
As Lent is approaching (by the time you read this Easter will be quite close). 
It is at this time of the year that we are called to take stock of our keeping of 
the Christian precepts. Are we being true to Christ? How do we love our 
neighbour? Is our conscience troubling us? The Christian life should not be 
one that is guilt-ridden or gloomy and it is less likely to be so if we joyfully play 
our part as disciples of the Risen Lord. As Companions of the Community of 
the Resurrection we consider the Rule that we have chosen to follow and at this 
time of the year we send in our cards signifying that we want to remain within 
this fellowship.

I felt very moved at the Festival Day last year when the cards of Companions 
were placed on the altar. Please remember that the Rule is not a set of regulations 
to be checked and ticked off. It is a sign of our desire to love God and to serve 
his world and we do that to the best of our ability. Nobody is thrown out of 
the Companions for being unable to keep all of their Rule. If age, infirmity or 
circumstance means that you have to limit your obligations don’t feel that you 
have ceased to be a Companion – go on praying for us and we will go on praying 
for you.

This has been quite a year. There have been many occasions when the 
Community has shared its life and its buildings with the outside world – the 
usual retreats and educational activities but also the Festival and Fun days, 
concerts, school and university groups, Advent and Christmas carol services. 
When at last the Quarry Theatre re-opens (probably next year) there will be 
even more inter-activity.

Most of you will have heard of Fr Vincent’s death. He has been moving 
towards it calmly and quietly since before Christmas. I think that he was glad to 
go when he passed away so peacefully. We shall miss him.

And of course the auction is almost on us. After last year I didn’t think 
that another one would be so exciting but I was wrong. This one will be just 
as interesting and thrilling as the previous two. There is some wonderful 
silverware that ensures that we will have a successful sale but there is something 
for everyone. There are Dinky toys, works of art, jewellery, antique books and 
Bibles (one dated 1637). So if you can, come along and enjoy yourself. If you 
can’t come, tell lots of people about it.

Have a glorious Easter.
John Gribben CR

Companions’ Register 
Michael Hardy RIP
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CR Companions’ Regional Day 

‘Journeys’
at Southwark Cathedral on Saturday 4th October 2014

The angel addresses the Apostles after the resurrection and tells them 
‘He is going ahead of you’ (Mark 16:6). The Church, like the world, is 
never static - this is a challenge to us and sometimes we are resistant 
to all the changes that confront us. So how do we cope?
The conference is to help us as we seek to follow the Lord who is 
always ahead of us.

Programme:
10.00  Arrival- - the Garry Weston Library.  
10.45  Talk:  “Little More To Be Done” by the Rt. Revd. Mark 
  Sowerby, Bishop of Horsham.
12 noon Eucharist in the Cathedral.    
  President: the Bishop of Horsham. 
  Preacher: the Very Revd. Andrew Nunn, Dean of Southwark.
2.00pm  Talk: “Defence Against the Dark Arts – the Christian Content 
  in Harry Potter” by Fr. John Gribben CR. Fr. John will also 
  give an update on the Community.
4.00pm  Choral Evensong in the Cathedral with the Priory Singers.

Refreshments available. For Lunch, please either bring a packed lunch or 
buy it in the cathedral’s refectory etc.

To reserve your place at this event please send, with your name and 
contact details, a £10 non-refundable deposit per person (cheques 
made out to “V. M. Dixon”).
There will be a further £10 charge payable on the day.

For further information please contact:
Mrs. Vanessa Dixon (Secretary, CR Companions’ London Group) 
26, Tubbenden Drive, Orpington, Kent, BR6 9PA. 
vanessa.m.dixon@btinternet.com  01689 851767
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Let us know you are coming! Help us to be able to cater on the day by booking 
through the website:

http://www.mirfieldcommunity.org.uk/festival2014

or contact the Festival Brother directly:

email: community@mirfield.org.uk
tel: 01924 483349

 CR    FESTIVAL 
          DAY

12 JULY 2014

Let us know you're coming!  Help us to be able to cater on the day by supplying the 
 

http://www.mir�eldcommunity.org.uk/festival2014

Payment can be made on the day or in advance by contacting the Festival Brother.
Email: community@mir�eld.org.uk
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Some Retreats at Mirfield to Nurture your Soul

Individually Guided Retreats: commonly known by their acronym as an IGR, are 
some of the most popular retreats offered at Mirfield. Half a century ago a Basque named 
Ignatius put together a set of Spiritual Exercises that have stood the test of time and these 
still speak to people in this current age.  The full Exercises that St. Ignatius developed 
take 30 days to complete, but CR invites you to a one-week silent retreat based upon the 
Ignatian tools that can help you to go more deeply into your personal spiritual journey.  
In 2014 we offer three IGRs in the spring, summer and autumn:  8th - 14th June; 3rd - 9th 
August; and 19th – 25th October.

Eastertide Retreat: In the season of the Resurrection of our Lord, Br. Philip Nichols 
CR will be leading a preached retreat on the weekend of 23rd – 26th May.  Fr. Antony 
Grant CR will be assisting as the confessor for this retreat.  What a great opportunity in 
the springtime to come to Mirfield and see the new life blossoming forth in our gardens 
whilst also exploring the new life that is available to you through the miracle of Christ’s 
resurrection.

August Bank Holiday Retreat:  Amidst the sunshine and the warmth of summertime 
days, how about coming to Mirfield for an opportunity of spiritual rest and refreshment?  
“Afloat with Noah,” is the title for this year’s bank holiday retreat in August.  On that 
long weekend from 22nd – 26th August, Fr. Thomas Seville CR will be leading reflections 
taken from the story of Noah that will touch on our life in creation and the church.

World War I Retreat: In this centenary anniversary year of the commencement of 
the First World War, Claire Foster-Gilbert and Fr. Dennis Berk CR will be leading a 
retreat from 9th – 12th September exploring the “past in our present” through the use 
of film, comics, poetry and paintings of the Great War.  Ethical considerations will be 
a focus, and this retreat will be held within a framework of prayer providing space for 
remembrance, forgiveness and healing.

If you are interested in booking a place on any of these retreats please contact the Guest 
Brothers at guests@mirfield.org.uk or tel: 01924 483348.
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Come for working holidays at Mirfield
10th - 15th August and 28th September - 3rd October 2014

Friendship; fellowship; fresh air; beautiful gardens; good food;
monastic prayer and quiet for those who wish it;

and an organised day trip out.

This is a new programme of working holidays contributing to the care of the 
extensive grounds of the Community of the Resurrection. The grounds are 
a memorable feature of many visitors’ stay. They include formal gardens, a 
playing field, orchards, wilderness areas and the soon to be restored historic 
Quarry Theatre.

Participants will help under instruction to make good paths and borders (wet 
weather alternatives available). This is physical work suited to those with a 
good level of fitness, and open to differing abilities.

Cost: £100 includes: accommodation in the Community’s Retreat House and 
all meals.

Interested? Why not bring a friend too?

Apply to Br. Antony CR for more details:
email: agrant@mirfield.org.uk  tel.: 01924 483345
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Oblates CR

Revd. Ben Bradsaw and Revd. Tom Hiney made their oblations on 13th February.
For more information on the profession of Oblates with CR, see their page on 
the Community web-site: 
http://www.mirfieldcommunity.org.uk/exploreyourvocation/51-oblates

Fr Ben and Fr Tom with Fr Thomas Seville CR, warden of Oblates

Please note that this year’s ‘Fun Day’ at Mirfield is 
cancelled –

the Tour de France is passing through!
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Book Reviews

Thirty Nine New Articles. An Anglican Landscape of Faith.   
Martyn Percy Canterbury Press. 2013 Isbn 978 1 84825 525 8  

The Principal of Ripon College, Cuddesdon, explains in his Introduction, 
“Despite the title of this book, this is not about the Thirty-Nine Articles of 
Religion, as recorded in the Book of Common Prayer (1662).   It is, rather, thirty-
nine new articles that are centred on preaching and proclaiming the Christian 
faith today, and also offering something of an apologia for the Church.”

Many of the articles read like excellent sermons such as those in the first 
section of the book entitled ‘A Catholic Faith’.  Percy does not claim his 
offerings as an exposition of The Catholic Faith.  The Holy Sacraments are 
omitted, apart from a brief mention in the article on Richard Hooker.   Part 
Three on ‘Corporate Religion’ is a miscellaneous collection but includes several 
articles on Christian Unity and current disputes which divide Anglicans.  His 
advice is worth pondering.  Granted that final settlements may not be reached, 
provisional settlements may be achieved that allow for continuing openness, 
adjustment and innovation.  Inevitably any consensus is slow to be reached 
and requires patience and pain. 

Part Four: ‘Miscellaneous People’ contains eight sermons on persons 
commemorated in the Calendar of the Church of England.   Interestingly 
only one is on a woman, Evelyn Underhill.   They say little about their lives, 
rather more about the values they exemplify.

The outstanding message of the articles in this book is that God loves and 
affirms every human being totally and always, regardless of their achievements 
and failures.  Our response has to be ‘Amen’.

Crispin Harrison CR

The Bloomsbury Guide to Pastoral Care.  
Edited by Bernadette Flanagan and Sharon Thornton. 

Bloomsbury Publishing, 2014. Isbn 978 1 4411 2517 0

For clergy, pastoral workers and anyone in caring professions this reference 
work is a good resource to add to your library.  The international flavour of the 
book is the result of its compilation by Bernadette Flanagan, who is Irish, and 
Sharon Thornton, who is an American.  This cosmopolitan nature is illustrated 
by the book’s division into two sections, with the first eight chapters focusing 
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upon European trends and the latter eight chapters examining the American 
scene.  Fortunately these two distinct sections of the book do not result in a 
schizophrenic product, but rather they serve to convey the commonalities of 
the myriad issues that affect our global society.  

Flanagan says that this book offers an “engagement with frontier issues” 
and this is manifest by the variety of challenging contemporary issues that 
are explored: torture, trauma, catastrophic events, war and its effects, cyber-
bullying, domestic abuse, racism and controversial medical technologies. 
The diverse collection of authors who contributed to this book is an asset 
because they provide uniquely personal perspectives and each brings their 
own expertise to the subject matter of their chapter.

The editors desire to show models of pastoral care that are profoundly 
human and compassionate. This is supported by several contributors who 
argue against the increasing ‘professionalisation’ of pastoral counselling. 
The reality that the authors are pointing out is that increasingly pastoral care 
of various sorts (counselling, direction, etc) is done for specified monetary 
compensation. The use of case studies adds a human touch to the issues 
examined within this book, and I am glad that a heart of love is evidenced 
within the authors’ approach to pastoral care.  Another notable feature of 
this book is that each chapter has its own bibliography, so readers who are 
interested in any one particular topic easily can find a helpful list of further 
resources.  

Dennis Berk CR

Teresa of Avila: Doctor of the Soul. Peter Tyler. 
Bloomsbury 2014. £18.99 Pbk  Isbn 9781441187840

St Teresa of Avila was a marvellous woman, a very strong character, a mystic 
but also a very practical re-founder of the Carmelite Order. I just can’t read 
her! Her writing is self centred, full of parentheses, garrulous and maddening. 
I was encouraged to find on reading this book that most of her readers, even 
her fans, agree with me. Indeed Tyler argues she chose to write in this style, 
partly to confuse the Inquisition, but even more because what she was writing 
about was so impossible to express. Her visions, her mystical union with God 
were not the kind of experiences that could be neatly described; they had to be 
described in a form which showed how amazing they were. In this way Teresa 
comes to us direct, catching us more or less by the scruff of the neck and, 
making us attend to what she is saying.
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Tyler gives a good account of the foundation and development of the 
Carmelite order and of Teresa’s reform. The reform entailed a return to the 
rules of ascetical life and enclosure. The crucial point which all religious need 
to remember (and most of us don’t!) is that obedience to the rule undertaken 
through a desire for God alone leads, paradoxically, to freedom of the spirit 
which is exhilarating.

Tyler then devotes a hundred pages to Teresa’s teaching. As with the rest 
of the book scholarly attention is given to the history of translation and he 
reminds us of how Teresa from the start has either shocked or delighted her 
readers with her earthy, sensual or even erotic language in describing the 
spiritual life. It is partly to protect herself against charges of heresy that she 
makes her language so confusing and imprecise. For her, prayer is a joy, a gust 
– that is a delicious, tasty, thrilling kind of joy. You have to work for it (she, 
like John of the Cross was no quietist, though she was accused of it) but God 
meets us half way, and increasingly God, His Majesty, takes over and does 
more and more of the work himself.

Having said that I have to confess my major problem with Teresa’s writing 
on prayer: nothing at all in my own experience of prayer corresponds to it. I 
simply cannot identify a feeling or an experience such as she describes, so I 
am in no position really to comment on that, or on Tyler’s commentary on 
it. One of the mysteries of prayer is the way it differs from person to person, 
not I think essentially because people’s psychologies are different, but because 
prayer is a gift from God and only He knows why he gives it in differing and 
particular forms.

Tyler examines all of Teresa’s work first to describe what she says and then 
to engage with it with the tools of modern psychology. The result is a very 
scholarly examination of her writing which is good for those who already 
know their way around Teresa and want to take their understanding of her 
further, but not much good for those, like your reviewer here, who really need 
guidance on a first journey through her work.

Nicolas Stebbing CR

Musings From Maulden.  A year of reflective observations. 
Richard Farquharson. Bright Spark Publishing. 

2014. £6.99. Isbn 9781565812314.

Musings From Maulden is a series of short personal travelogues set against the 
background of village life and travels further afield.

The Author draws parallels between Village, Church, and Monastic life 
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that change with the seasons showing how we can find God anywhere, and 
everywhere.

It was a fascinating read, which enables you to dip in when you have a few 
minutes to spare.

Thoughtful and contemplative, giving insight into how worship can differ 
in all faiths, but in the end it all comes back to God and the interpretation of 
the Scriptures.

In our busy lives Richard shows we can find peace and fellowship in 
unexpected places where we can witness to Christ. On Richard’s travels he 
speaks of the peace and tranquility to be found as he visits monasteries and 
convents where he is able to reflect and find comfort to the soul. I found 
the reference to the Community of the Resurrection in Mirfield particularly 
poignant.

My own experience of the monastery is of peace and tranquility in a 
wonderful setting, with extensive gardens and orchards where I can relax and 
reflect.

The newly-reordered Church at Mirfield is beautiful in its simplicity 
allowing you to slow down, contemplate and renew in silence.

The Mirfield Fathers welcome visitors from around the UK and abroad for 
spiritual direction and renewal, whilst also undertaking missionary work here 
and abroad.

The Community and College continue to reach out and spread God’s word, 
and all are welcome to share in the worship and silence in this special place.

Richard’s book reflects changes taking place in daily life as he journeys 
through the year. The order and neatness to be found from his garden with its 
variety of plants and wildlife, visiting local allotments in and around Maulden, 
meeting local villagers and strangers who enjoy the countryside.

Thank you, Richard, for sharing your reflections and observations through 
the seasons.

Denise Hyndman,
 Volunteer in the Companions’ Office.

This book is obtainable from: Mirfield Publications, 
Community of the Resurrection, Mirfield, WF14 0BN.

e-mail: theshop@mirfield.org.uk
You will receive it with invoice to include p & p.

MIRFIELD
BOOKSHOP
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Health and wholeness: The body, birth, sexuality, reproduction and 
contraception. Frank Johnson [Consultant Gynaecologist and Obstetrician 
(retd),  Diploma in Psychotherapy]. New Paradigms Series, Synaxis Press. 
C.A., P.O. Box 1600. Sumas, W.A. 98295. Isbn  919672957.  2014. £6.00.

A young man once asked Jesus what he needed to do in order to inherit eternal 
life. Jesus encouraged the man to search his own knowledge of scripture, from 
which he could say, "Love the Lord your God with all your heart, and with all 
your soul and with all your strength and with all your mind.  And love your 
neighbour as yourself.” (Luke 10:25ff). This seems to me to resonate with Dr 
Johnson's experience over many years as a doctor and psychotherapist that we 
are complex creatures comprising many facets, including our relationships, our 
spirituality, our physical bodies and our minds, and his attempts to acknowledge 
all these facets when considering the health and wholeness of a person.

This book is not, and was never intended to be, an academic tome, but 
instead is perhaps something along the lines of a theological reflection. In 
recent years there has been a great emphasis on theological reflection as a 
creative and transformative ‘conversation’ between the narratives of scripture, 
individual experience, and the developed corporate culture the individual 
belongs to (which may be ‘church’, or otherwise). Through open conversations 
between these three elements it is hoped that the church may change and 
grow, becoming better equipped to love God and neighbour. 

This conversation is evident throughout Dr Johnson's book. He draws on 
his experience of scripture as a follower of Christ since his early teens. He 
shares a great wealth of his own lifetime's experience, both professional and 
sometimes deeply personal. And he also brings to bear on these his experience 
of the communities he has been a part of, from the professional medical 
community to the "cloud of witnesses" of the Orthodox Church throughout 
the ages. These conversations are often fascinating, especially where one voice 
appears to ‘disagree’ with another, such as in the apparent view of his Orthodox 
Church community through its liturgy that miscarriage is a result of sin, totally 
contradicted by his personal experience as a doctor over many years. Again, the 
church (and possibly some interpretations of Old Testament ritual) suggest 
a physical ‘cleansing’ needed after childbirth and menstruation that in Dr 
Johnson's experience does nothing for the relational facet of a woman's health 
and wellbeing, in one situation calling into question Mary's role as "God-bearer", 
and in another resulting in a very lonely church cleaner in Serbia!

The book is in the form of an ‘extended paper’, which covers a multitude of 
subjects concerning his work in the field of health and wellbeing, and as such 
may spread itself too thinly in some respects. Those who read it, depending 
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on their own focus, may be defensive of their own place in the narrative; some 
may be tempted to refer more to Jesus' stance in the scriptures (although in 
some of these areas he naturally did not have that much to say!). Others may 
want to offer the position of their own communities ("we've always done it 
this way"), or prefer to stick with their own opinions.

However, what I think this book invites us to do is to have a conversation. 
To draw other people in, who will bring their own experiences of scripture, 
self and community. To challenge previously held views, and ask the "what 
if?" questions which are a natural part of creative reflection, and can lead to 
transformation. Parts of the book which have previously been lectures seem to 
have been particularly well-received by women, who perhaps have not been 
given much of a voice in conversations so far. I was amused to read the musings 
of the early church fathers as to whether Mary would have had an easy time of 
labour or not, rather in the way that a group of women will share birth stories 
among themselves over coffee. I wanted to join in the conversation, from my 
point of view as a parent and a priest in a deprived area, by asking whether, 
surely, the greatest gift of God to the infant Jesus was not an easy entry to the 
world but rather parents who loved him?

I wonder how we can have the conversations that the book provokes, and 
whether those in a position to change things, perhaps in the church, are yet 
ready to have those conversations, to give a voice to others and be prepared to 
change?

Jenny Penn
Shortly to be Priest-in-charge of St Philip’s Reigate 
and Anglican Chaplain at St Bede’s School Redhill.

This book is obtainable from: Mirfield Publications, 
Community of the Resurrection, Mirfield, WF14 0BN.

e-mail: theshop@mirfield.org.uk
You will receive it with invoice to include p & p.

Music at Midnight. The Life and Poetry of George Herbert, 
John Drury £25 Allen Lane 2013 Isbn 978-1-846-14248-2

This is a splendid book. With great sensitivity and insight John Drury deftly takes 
us through the life of George Herbert, placing it against the social, intellectual 
and ecclesiastical background of his times. He shows how much of the imagery 
and metaphors in the poems are drawn from the world of the early 17th century 
in which the poet lived. It was a time and a world in which the English language 

MIRFIELD
BOOKSHOP
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flowered into unprecedented beauty and liveliness, to which Herbert with his 
musician’s ear responded deeply. Shakespeare had died when Herbert was a 
young boy, but this was the age when the great masters and practitioners of the 
English language were at work - people like John Donne, Lancelot Andrewes, 
Henry Vaughan and John Milton, and the translators of the King James Bible.

Herbert was born into an aristocratic, refined and highly intelligent family. 
Not that life was straightforward for the growing boy. His father died when 
he was only three, and his mother, herself a lady of remarkable intelligence 
and graciousness, moved the family from Montgomery on the Welsh border, 
eventually settling in London at Charing Cross. If the child is in some sense 
father to the man, all this would have had an effect on the spirit of an intelligent 
and sensitive boy. Later years were to show that there was in Herbert a tendency 
to uncertainty and mild depression.

John Drury describes the poet’s progress from school days.at Westminster 
to Trinity College, Cambridge, where it seemed that a brilliant career awaited 
him, not just as an academic, but as the University’s Public Orator, with the 
possibility of becoming eventually a Minister of State at the Court of James 
1st. However a kind of dark and listless uncertainty overtook him and he 
withdrew from public life, eventually achieving sufficient confidence to offer 
himself for ordination, and to undertake the responsibilities of marriage.

Throughout these years he was writing his poetry, though apart from some 
Greek and Latin verses, none of it was published during his lifetime. From his 
deathbed in Bemerton Rectory, he sent the notebook containing his poems 
to his friend Nicholas Ferrar at Little Gidding, with the deeply touching 
message, that ‘if he think that it may turn to the advantage of any dejected poor 
soul, let it be made public; if not let him burn it’. Thankfully Ferrar realised 
immediately that he was holding in his hand an inestimable treasure, and the 
poems were duly published, although by then George Herbert had died.

John Drury’s book is a fine exposition of a world, and of a man and his soul 
expressed in his poetry. It is done with sympathy and deep appreciation. His 
guidance and his insights enrich our understanding of the man whom Andrew 
Marr of the BBC claimed in a recent broadcast to be probably the greatest 
English poet after William Shakespeare. 

Eric Simmons CR

This book is obtainable from: Mirfield Publications, 
Community of the Resurrection, Mirfield, WF14 0BN.

e-mail: theshop@mirfield.org.uk
You will receive it with invoice to include p & p.

MIRFIELD
BOOKSHOP
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Community of the 
Resurrection, 
Stocks Bank Road, Mirfield, 
WF14 0BN

College of the Resurrection / The Mirfield 
Centre / Yorkshire Ministry Course
Stocks Bank Road, Mirfield, 
WF14 0BW

Please direct all materials, enquiries and comments to the editorial team:
Oswin Gartside CR  ogartside@mirfield.org.uk
Antony Grant CR  agrant@mirfield.org.uk
Philip Nichols CR  pnichols@mirfield.org.uk
Please send articles for consideration for the CR Review to the editors at least 5 weeks before the 
issue date. 

Postal Addresses:

Mirfield Directory:
Community (General):    community@mirfield.org.uk
01924 494318      www.mirfieldcommunity.org.uk
Guest Brother:     guests@mirfield.org.uk
01924 483348      www.mirfieldcommunity.org.uk
Appeal Fundraiser:     appeal@mirfield.org.uk
01924 483308      www.mirfieldcommunity.org.uk
Companions Office:     companions@mirfield.org.uk
      www.mirfieldcompanions.org.uk
The Shop / Mirfield Pubs:    theshop@mirfield.org.uk
01924 483345      http:www.monastery-stay.co.uk/shop/
Reception and Conferences    www.monastery-stay.co.uk
01924 483346      glaurie@mirfield.org.uk
College:      hscott@mirfield.org.uk
01924 490441      http://college.mirfield.org.uk
Mirfield Centre:     rsalmon@mirfield.org.uk
01924 481920      www.mirfieldcentre.org.uk
Yorkshire Ministry Course:    office@ymc.org.uk
01924 481925      www.ymc.org.uk
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Picture Prayer Meditation: 

Stations of the Cross.

Anna Sikorska was our artist in residence at CR during the month of 
December 2013. Following this inspiring experience Anna generously 
left many artworks behind at CR for us to think and pray with in her 

absence. The work I’ve chosen for our Picture Prayer Meditation this time 
comes from Anna’s Stations of the Cross which are installed in the Fives Court 
in the grounds. This installation turned this dilapidated and overgrown building 
into a sort of chapel space in its own right. The works themselves follow the 
traditional sequence and use the same titles as the Stations in the church at CR. 
Anna made one Station every day for two weeks, using a wooden box frame to 
cast the plaster reliefs that are very abstract, but are also incredibly evocative of 
the emotions and actions of the journey to Calvary. The Stations are propped-up 
against the wall by rough wooden batons. The final Station, the Entombment, is 
the empty casting box itself that was used to make all of the other Stations. It is 
a negative space; it is what is left behind, and what has shaped the Resurrection.

Let us imagine that walk to Golgotha as we remember the Stations of the 
Cross and look at Anna’s images. Giving thanks to Jesus for loving us to the end, 
and praying that his peace and consolation may be received by all who suffer at 
this time, particularly those known to us. As we ponder the care put into these 
artworks, housed in such a vulnerable, transitory and broken space, so let us 
look through the suffering of torture to the grace and glory of the Resurrection 
that comes directly out of it – grace that Jesus offers to us as we reflect upon his 
suffering, and on the love that is stronger than death.

Fr Matthew Askey

Artist: Anna Sikorska. 
Media: plaster, wood, and mixed media. Site-specific installation at CR. 
Date: Dec 2013
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Station 14: The Entombment
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The Community is a Charitable Company (No. 232670)

Produced by Beamreach Printing,

www.beamreachuk.co.uk

Making a Regular Gift
Planned monthly giving enables budgeting for the future and over a period can add 
up to a signifi cant sum. Using Gift Aid enables the Community or College to claim 

an extra 25p from HMRC for every £1 given by a taxpayer.

Gifts of Shares and Securities
Giving shares or securities to the Community or College can attract tax relief and 

capital gains tax relief. For further information, please contact the Bursary.

Leaving a Legacy
A gift in your will to the Community or College will help support the future 

development of the Community or College and their work.

Supporting a Particular Project
We plan to complete art commissions for the Church as well as starting work on 
the Quarry Theatre and looking forward to the new monastery. Please do be in 
touch if you would like to support a particular aspect of the Community’s work.

Supporting the Community and College

The Community and the College are very grateful for the support they receive from 
so many individuals, parishes and others. If you would like to add your support to 

enhance their future, please consider:

Gift Aid forms and information about legacies/bequests and other tax effective ways 
of giving are available on the Community’s website at www.mirfi eldcommunity.org.uk/
appeal or please contact 

Community
Adele Hannah, The Bursary, House of the Resurrection, Mirfi eld  WF14 0BN
01924 483308 appeal@mirfi eld.org.uk 

College
The Bursar, College of the Resurrection, Mirfi eld  WF14 0BW
01924 481901 aspeight@mirfi eld.org.uk

Thank you for helping to continue and enhance 
the work of the Community and College.


