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Dominic Whitnall CR

Robert Edward Whitnall was born on 22nd 
December 1914 at Kidlington near Oxford.  
He took the name Dominic when he joined the 

Community of the Resurrection. His father, Samuel 
Ernest was a demonstrator of anatomy at Oxford in 
1907 and after military service in France went on to 
have a distinguished career as Professor of Anatomy 
first at McGill University, Montreal in Canada, and 
from 1935 to 1941 at Bristol University. His mother 
was Zoe Octavia Scott, nee Wyllie, and there were two 
elder children William, who became a diplomat, and 
Mary, who became a chaplaincy visitor at the Radcliffe 
Hospital in Oxford and with whom Dominic was very 
close. The family moved to Canada for four years but 

then returned to live in St Ives in Cornwall where Dominic was influenced by 
the Anglo Catholic clergy in the neighbourhood. The famous Fr Bernard Walke 
of St Hilary prepared Dominic for confirmation and Walter Frere CR, bishop of 
Truro, confirmed him on 25th August, 1930.  

Dominic was educated at Wellington College 
and Magdalen College, Oxford, where he studied 
theology, graduating BA in 1937 and MA a few years 
later. He prepared for ordination at Cuddesdon 
College, Oxford, and in 1938 was ordained 
deacon, priest in 1939, to serve as a curate in the 
parish of Staveley in the diocese of Derby. In 1944 
Dominic began to test his vocation to the religious 
life at Mirfield and made his first profession in the 
Community of the Resurrection on 2nd January, 
1947, and life profession three years later.

By then he was already in South Africa, working 
with Trevor Huddleston CR and other brethren at 
Christ the King, Sophiatown. It was a flourishing, 
if turbulent, parish with several daughter churches 
in Soweto. Dominic stayed there until 1958, which covered the dreadful years 
when apartheid was applied to Sophiatown, the houses demolished and the 
population removed to Meadowlands. He filled several albums with photographs 
of parishioners, young and old.

When he visited Johannesburg forty years later he was welcomed by his former 
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parishioners with tremendous affection. For a 
short period 1956-58 Dominic was in charge of 
the parish but administration was not his forte. 
He moved to St Peter’s Priory, Rosettenville, also 
in Johannesburg, to provide services and pastoral 
care for the domestics and other who lived in 
what was officially a white area. His ministry 
there lasted until 1966 when he returned to live 
at Mirfield.

Dominic was essentially a pastor, although he 
said he was called to religious life in community 
because he was not cut out to be a parish priest. 
From 1968 he worked as an honorary curate for 
some forty years in the parish of Christ the King, 
Battyeford, whose church is next to the House of the Resurrection.

Fr John D Wilkinson, who was vicar of Christ the King, Battyeford, from 1975 
to 1988, has written a short memoir of Dominic’s time as his curate. He wrote, 
“It quickly emerged that our common parochial priorities were the quality of 
worship overall and the importance of visiting. Dominic did much more visiting 
than I could and probably better too, as he was free of the time-absorbing nature 
of administration of many sorts.

“Over a long ministry I had several curates (always younger) and through 
my contact with Dominic I hope I helped them to grasp and develop their own 
ministries better, because he, in his turn (as an older curate, as it were) taught 
me so much.

“On a lighter, but equally important level, we both liked and appreciated 
sport and talked about it often – notably boxing (Frank Bruno in particular) and 
athletics. We spent happy hours discussing the Olympics of 1976, ’80, ’84 and 
’88.”

What was the secret of his pastoral ministry and why did so many people love 
him? It was because he loved people of every age and background. He would 
sometimes act the fool to amuse children and so attracted them. He would make 
a point of staying to talk to the congregation after services and meetings, even as 
an old man when he must have been tired. 

A small group used to meet with him in the Community’s oratory to say 
Evensong on Fridays and to pray for the sick known to them. In this way he 
found out who was ill and, often driven in the car of a kind friend, he was 
quick to visit them. He visited newcomers to the parish and subtly drew them 
to worship at Christ the King. Dominic used the telephone to keep in touch 
with people when he was unable to see them and he wrote more letters and 
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received more than any other brother in the Community. He liked to include 
with his personal letters a photocopy of a religious picture or poem. In old age 
he always had some subject he was studying and he would send friends his 
thoughts about it. Favourite subjects were Angels, the Holy Spirit and St Francis 
of Assisi. His contacts extended across the entire Battyeford community, not 
only church people. After more than forty years Dominic knew the people and 
they knew him.

In 2013 Dominic was visibly weaker and died in his sleep on 12th June. May 
the Good Shepherd receive this shepherd into his heavenly fold. 

Crispin Harrison CR 

Some Memories of Dominic

Dominic’s father was an academic in the medical 
faculty of McGill University, Montreal, so he 
remembered a childhood spent partly in that place, 
the second largest Francophone city in the world.  
He talked about humid summers, bitter winters, 
and of toffee made by flinging maple syrup into 
snow. He would ask me to bring syrup from Canada. 
His father later taught at Oxford. A portion of the 
human eye is named after him. At Oxford (and at 
Cuddesdon) Dominic was a contemporary of and 
friendly with Augustine Hoey; in Derby diocese 
Dominic was a contemporary of and friendly with Donald Patey, another curate 
who hoped to test a vocation at Mirfield.  The bishop was reluctant to release 
both men and there was a robust correspondence between him and the Superior, 
Raymond Raynes.

Dominic would remind me several times a year that his baptismal name was 
Robert, and that in 1098 St Robert of Molesme was one of the three founders 
of the Cistercians who were later eclipsed by the more famous St Bernard of 
Clairvaux. But when Dominic became a novice in 1945 his baptismal name had 
already been pre-empted by the famous Robert Baker of Penhalonga.

One did not readily think of Dominic as a logic-chopping philosopher. If most 
Dominicans are inspired by the notion of God as Absolute Truth, Dominic was 
inspired by the notion of God as Absolute Beauty. And why not?  Fra Angelico 
belonged to the Order of Preachers as much as did Fra Thomas Aquinas. It is 
as proper to be motivated by the frescoes in St Mark’s in Florence as it is to be 
motivated by the major and minor premises of the Summa. Fr Bernard Walke of 
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St Hilary in Cornwall, preparing the young Robert Whitnall for confirmation, 
had said about a certain view, “When you see a scene like that say, ‘Glory be to the 
Father and to the Son … ’. Dominic later reminisced, “I have never forgotten his 
words; in fact, that is the only confirmation class that I can remember. Fr Walke 
was surely right to maintain that the work of great artists should adorn Christ’s 
Church.”

Dominic may have derived much joy from looking at pictures, from gardening, 
from nature, but this does not make him an aesthete. His most tender concern 
was always people, and had he been born two generations earlier he might have 
been among England’s anglo-catholic slum priests or UMCA’s missionaries. His 
untidy room at Mirfield was cluttered with photographs of those he admired 
or loved, reproductions of art, pictures of artefacts. Our present Archivist has 
described that room as an archive in its own right. Pride of place was shared by 
a conventional seascape of his beloved Cornwall and a striking oil of Mirfield 
town at its most industrial. St John the Baptist parish at Staveley in Derbyshire 
and Christ the King parish in Sophiatown were Dominic’s priestly milieu.

 One might have supposed that because Dominic had so enjoyed his years in 
South Africa he would not easily have readjusted to Yorkshire. After Dominic 
had done some service as curate of Battyeford, the Superior sent him back to 
Africa to tour CR houses and to conduct a retreat for brethren. A white cassock 
again, heat, travel, political excitement? But he returned to Mirfield exhausted, 
quite cured of any longing for his former ministries.

One does not readily think of Dominic as an author. Yet it is touch and go 
as to whether Trevor Huddleston’s Naught for Your Comfort was CR’s best seller 
or whether it was Dominic’s manual for communicants, The Mass our Sacrifice.   
This “little red book”, as our present Superior described it, sold and sold for 
some 30 years. It was designed to withstand rough handling by the young, with 
really stout board covers and with a ribbon made of pink legal string. Though 
intended for blacks, it was just as loved by browns and whites. It was illustrated 
with delightful pictures in bold black and red. Sadly I lost my last copy to a 
theologian of the Congregation for the Doctrine of the Faith at the Vatican.

Dominic contributed a few articles to this Quarterly Review.   He wrote 
about two of his African heroes, Bernard Mizeki, the martyr of Zimbabwe, and 
Manche Masemola, the martyr of South Africa. He wrote a pleasing obituary 
of his predecessor as assistant at Christchurch, Battyeford, Brother Giles 
Ormerod, who had also put in an amazing length of time there. And he wrote 
an explanation of Rublev’s icon of the Trinity. He edited extracts from Hubert 
Northcott’s letters, Lines of Encouragement, with an introduction by Geoffrey 
Curtis, which was published by SPCK in 1969.

Robert Mercer CR
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The following piece reflects Dominic’s life-long passion for teaching the faith.
(Editors CRQ Review)

Death and Resurrection

Death and Resurrection are 
both by rights in the hands 
of God. As Jesus said just 

before he died, “Father, into thy 
hands I commend my spirit” (Luke 
23:46), quoting from the Psalms.

My time is in His hands; and 
there comes to everyone of us the 
moment when we leave the hands 
of those we love, and pass into the 
hands of God.

The time before and after death 
are both a mystery; but the teaching 
of Jesus Christ and his own 
experience of our life assures us that 
the truth of the Resurrection is as 
certain as the truth of death.

Just as we say, “He died for us”, 
so we can say, “He rose for us.” To 
quote John 14: 3, “I will come and 
take you to myself that where I am 
you may be also.” This truth can 
alter our approach to this life, and 
make us endeavour to see it as a preparation for the life to come.

Our mortal bodies, if we fill out the four score years and ten, fail gradually 
and require an acceptance of our fragility, and bid us recognise how short our 
time is.

When we say the ‘Hail Mary’, we ask her, “Pray for us, now and in the hour 
of our death.” For at that hour we need all the help we can get!

Part of the assurance that we can have in the truth of the life to come rests 
on us sharing this one earthly life as closely as we can with God. One factor can 
be a great help to our faith, namely to listen to what Jesus said on the evening 
before He died, as found in John’s gospel, quoting from chapters 13-17. “I go 
to prepare a place for you; you cannot follow me now, but you shall follow me 
hereafter. Let not your hearts be troubled. I say these things so you may have 

A 15th century English Nottingham alabaster depicting 
the Resurrection of Christ
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peace. I will come again to you and take you to myself; your joy shall be full.”
Then in chapter 17, verse 24, Jesus prays to His Heavenly Father, “I desire 

that they also whom Thou hast given me, may be with me where I am, to behold 
thy glory.”

This is declaring to us that all we have known in this life, of beauty, of 
friendship and of love, will be found again in Christ, when we no longer see 
darkly but face to face.

A PRAYER
O Eternity, Eternity.
May you be mine in heaven with God.
I believe in you, and in eternity.
I hope in you, and from you a happy eternity.
I love you and desire to love you for all eternity.
 Spare me now in time,
 and save me for all eternity.’
Amen.

Dominic Whitnall CR

Dominic in South Africa
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Bishop King: Notes on Visiting

That “a house-going parson 
makes a church-going people” 
is an adage today that many find 

difficult, whether because of practicality 
or the fear that any visit is an invasion 
of a person’s privacy. It is therefore 
encouraging to find some words of the 
saintly Bishop Edward King, Bishop 
of Lincoln 1885-1910, in support of 
this particular ministry. When Regius 
Professor of Pastoral Theology at 
Oxford, he delivered lectures both in 
the Lecture Room and in the privacy 
of his home about pastoral care. Two of 
his students, the Revd Harold Reginald  
Scott, later Curate of Parkeston, Dorset, 
and Canon Frewer of Brede, took notes 
in the1870s and 1880s.  S.P.C.K. printed 
Mr Scott’s under the title Personal and 
Parochial. When that print ran out, it 
was published by Mr Scott privately as 

Thyself and Thy Flock, Notes of Addresses and Lectures by the late Bishop King, 1920. 
In due course Canon Frewer handed Mr King his manuscript and in 1932 A.R. 
Mowbray published Pastoral Lectures of Bishop Edward King with an introduction 
by the then Principal of Cuddesdon, Eric Graham, later Bishop of Brechin.

While there are many aspects of the social scene which no longer apply, Bishop 
King’s principles and practice have much relevance a century and a quarter later. 
The pattern of this article is based on Mr Scott’s notes, with additions from 
Canon Frewer’s.

The priest is encouraged to go round his parish on his knees.
Your object is in each person the restoration of the image of God. That was John Wesley’s 

object and through him it fired England.

At once the concept of the visitor as a door-to-door salesman or recruiting 
sergeant is evaporated. Each goes to restore the image of God. If people attend 
church as a result of the visit, fair enough; but never is it truer that we sow that 
others may reap, and we may often reap the sowing of previous generations. 

Visiting, King asserts, is part of the Ordination promise, where the deacon 
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undertakes to search for the sick, poor and disadvantaged of the parish. But he 
sees the purpose at a far deeper level through which all are to be known and 
loved:

Think of your visiting as a duty: it is part of your Ordination promise: and it is almost 
instinctive of a shepherd to know his flock. 

Bishop King comes to the heart of the matter acknowledging that sometimes 
visiting has a simple benefit:

It gives the people the opportunity of talking.

And whilst his guidelines may not be workable today, they demonstrate the 
value he placed on visiting all, and not only those in obvious need.

If you visit five days a week (do not go on Saturdays) and five houses a day - averaging 
a population of one thousand; and five in a house - you can get through all your parish in 
five or six months.

Yet King advises that not all the time should be spent visiting:
Have at least one night in when you are to be found in your study.

And his expectations of the length of a visit may have been considerably shorter 
than in the twenty first century: -

As to conduct in the sick room:
Avoid being in a hurry, and yet do not weary patient. Try and be as if you had nothing 

else at all to do. Look at the watch and for your first visit do not stay more than a quarter of 
an hour.

For those who are in specific need there is an immediacy:
Go as soon as you are sent for; the worse the weather so much the better for your visit.

He also quotes John Wesley:
Go to all but go the most to those who need you.  Put the manure on the soil that most 

needs it.

As to the content of the talk:
Don’t feel bound always to talk religion, but be anxious if you are not ready to talk. 

Remember how much time Christ spent in attending to people’s bodies.
It is so indefinite: you will go into a house and beat about the bush for half an hour and 

come out having done nothing.
Leave a memory of holiness, cheeriness and peace behind you. Do not be expressly and 

explicitly dogmatic.

King also suggests that visiting is not an end in itself, but can be used as an 
opportunity for teaching the vocation of intercession:

Give all your people their proper vocation; ennoble their lives, preparing them for the life 
to come and the vision of God.
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Visiting is something which King believes is serious and requires preparation, 
both by the one visiting and the one being visited:

Have some private prayer to yourself before you start.
Arrange with [the person] what is the most convenient time for your visit; keep to it.
Remember all the members of the family when visiting the sick. God has laid his hands 

on this family and you do not know for whose benefit.

And above all:
Remember the Church’s safeguard which gives you a sacramental position: “Peace be to 

this house,” though you cannot always keep the letter, yet keep the spirit always.
Included in these two slim booklets are other chapters too. Mr Scott includes 

notes of lectures by Bishop King about The Seven Deadly Sins, which provide a 
salutary resource for the self-examination of the 21st century parish priest; and 
an outline for Confirmation Preparation. The later, 1932 book has two admirable 
chapters on Preparation for Holy Orders and Preaching.

Henry Stapleton
former Dean of Carlisle

Those Strange Eucharistic Prayers

Among the Eucharistic prayers in Common Worship some people find three 
of them (F, G and H) a bit strange. (Just to be sure what we are talking 
about, the Eucharistic prayer is the long prayer that starts with “Lift up 

your hearts”, goes on through the ‘Holy, holy, holy’ and the story of the last 
supper, and on to “through him, with him and in him” and the Amen.) What 
some people find strange is that if we believe the bread and the wine become the 
body and blood of Christ at the words “This is my body” and “This is my blood”, 
why is there a petition later on asking that they become Christ’s body and blood? 
This pattern is in fact the pattern used in the eastern Orthodox churches, and so 
is very ancient and with an impeccable pedigree. 

But we need to go back a step, behind even those old Eucharistic prayers. If 
you put aside for one moment the account of the last supper, the basic structure 
of the Eucharistic prayers we use goes back to Jewish usage, and there can be 
no reasonable doubt that the prayer Jesus said at the Last Supper followed this 

Companions CR

R.I.P.    Jack Cawthorne Jennifer Prowse

New Companions   John Payne-Cook Janet Parkins
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outline: the dialogue with the president, followed by a thanksgiving for God’s 
mighty deeds, with a list of those deeds, an intention to make remembrance, 
prayer for the people of God, and an ascription of praise at the end followed 
by everyone saying “Amen”. What is difficult for us to get used to is the fact 
that the account of the Last Supper was not originally in the prayer. If you look 
at the accounts in the gospels and in 1 Corinthians 11, the words “This is my 
body” do not come in the thanksgiving, but at the distribution of communion. 
That was the original practice. Even today, the ancient Orthodox Church of East 
Syria still uses a very, very old Eucharistic prayer that has no account of the Last 
Supper in it. More astonishingly, this prayer was recognised as valid in 2001 in a 
joint declaration by the Roman Congregation for the Doctrine of the Faith and 
the Pontifical Council for Promoting Christian Unity, thereby enabling Roman 
Catholics to receive communion at East Syrian eucharists. 

Of course this has been controversial, and you can see something of the 
controversy, and the reasoning behind the decision, if you search ‘Addai and 
Mari’ on the Internet (the names of the two saints after whom the prayer is 
named). Pope John Paul II and the then Cardinal Ratzinger were the main 
promoters of the agreement, and in such matters they would be expected to be 
‘conservative’, but Ratzinger is a scholar, and knew that the fruits of scholarly 
study have in the end to be taken seriously.

Modern liturgical scholarship has shown that the true nature of the Eucharistic 
prayer is as a thanksgiving. The New Testament tells us that “he gave thanks” 
(i.e. said a Eucharistic prayer) and then at the distribution said “This is my body”. 
The word eucharist means ‘thanksgiving’ and that is exactly what the prayer is. 
“Do this” means to give thanks over bread and wine, by which thanksgiving 
the gifts are consecrated, and then distribute them saying they are the body and 
blood of Christ.

If we read 1 Corinthians 11 we can see why it was important to insert the 
institution narrative into the Eucharistic prayer: people were treating it 
irreverently because they did not have a proper understanding of it - they needed 
to be reminded. So its inclusion in the prayer may be as early as St Paul’s time.

In the Middle Ages the understanding of the prayer as ‘thanksgiving’ changed: 
particularly from the 12th century onwards people became very attached to 
dramatising things, and priests started to pick up the bread and the chalice at 
these words, something not done before. People also asked, “At what point does 
it change?”, not necessarily a helpful question to ask – history rather tells us that 
the mystery comes about through the recitation of the whole Eucharistic prayer. 
The whole prayer, if you like, is electric.

This means that not all of its elements need to follow in a strict succession. The 
modern Roman Catholic prayers have petition for the consecration of the bread 
and wine by the Holy Spirit before the words of institution. Introduced in the 



12

The EUCHARISTIC PRAYER of ADDAI and MARI

Priest:  Up with your minds.
Answer: They are with you, 0 God.
Priest:  The offering is offered to God, the Lord of all.
Answer:     It is fitting and right.

Worthy of glory from every mouth and thanksgiving from every tongue is the 
adorable and glorious name of the Father and of the Son and of the Holy 
Spirit. He created the world through his grace and its inhabitants through 
his kindness; he saved all people through his mercy, and gave great grace to 
mortals. Your majesty, O Lord, a thousand thousand heavenly beings adore, 
myriad myriads of angels, and ranks of spiritual beings, ministers of fire and 
spirit, together with the holy cherubim and seraphim, glorify your name, crying 
out and glorifying unceasingly calling to one another and saying: 

Holy, Holy, Holy, Lord God Almighty; heaven and earth are full of his 
praises.

And with these heavenly armies, Lord, we also, your lowly, weak and 
miserable servants, give you thanks because you have brought about in us 

1960s, this was entirely new in western worship, although it was known in some 
old North African Eucharistic prayers. The eastern Orthodox have always put 
this petition for the Holy Spirit late in the prayer, and Common Worship prayers 
F, G and H follow this ancient pattern. Common Worship also takes account of 
the history in suggesting (for all eight Eucharistic prayers) that the priest’s hands 
may remain raised in prayer during the words of institution.

Many of us are so used to a particular understanding of the Eucharistic prayer 
that this might feel like pulling a carpet from under what we have learned and 
practised all our lives. In fact it is expanding what we had thought, not doing 
away with it: the whole prayer is holy, not just one moment, the whole of it 
is transformative. While liturgical scholars have raised some uncomfortable 
questions with this, they have also given us the wonderful gift of knowing that 
in its basic structure it goes back to Jesus, and has been passed on faithfully week 
by week by Christian worshipping communities over 2000 years.

George Guiver CR
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a great grace which cannot be repaid. For you put on our human nature to 
give us life through your divine nature; you raised us from our lowly state; you 
restored our fall; you restored our immortality; you forgave our debts; you 
justified our sinfulness; you enlightened our intelligence. You, our Lord and 
our God, conquered our enemies, and made the lowliness of our weak nature 
to triumph through the abundant mercy of your grace.

And for all your helps and graces towards us, let us raise to you praise and 
honour and thanksgiving and worship, now and everand world without end.

You, Lord, through your many mercies which cannot be told, be graciously 
mindful of all the pious and righteous fathers who were pleasing in your sight, 
in the commemoration of the body and blood of your Christ, which we offer to 
you on the pure and holy altar, as you taught us. And grant us your tranquility 
and your peace for all the days of this age, that all the inhabitants of the earth 
may know you, that you alone are the true God and Father, and you sent our 
Lord Jesus Christ, your beloved Son, and he, our Lord and our God, taught 
us through his life-giving gospel all the purity and holiness of the prophets, 
apostles, martyrs, confessors, bishops, priests, deacons, and all sons of the 
holy catholic Church who have been sealed with the living seal of holy baptism.

And we also, Lord, your lowly, weak and miserable servants, who have 
gathered and stand before you, and have received through tradition the form 
which is from you, rejoicing, glorifying, exalting, commemorating, and celebrating 
this great mystery of the passion, death, and resurrection of our Lord Jesus 
Christ, may your Holy Spirit, Lord, come and rest on this offering of your 
servants, and bless and sanctify it, that it may be to us, Lord, for remission of 
debts, forgiveness of sins, and the great hope of resurrection from the dead, 
and new life in the kingdom of heaven, with all who have been pleasing in your 
sight.

And because of all your wonderful dispensation towards us, with open 
mouths and uncovered faces let us give you thanks and glorify you without 
ceasing in your Church, which has been redeemed by the precious blood of 
your Christ, offering up praise, honour, thanksgiving and adoration to your 
living and life-giving name, now and at all times for ever and ever. Amen.

(Translation from G. J. Cuming, Prayers of the Eucharist Early and Reformed, 1990) 
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How shall we sing the Lord’s song?

Music has always had a significant place in the worship of God’s people, 
right from the earliest days. The first reference to musical activity in 
the Bible is Jubal, who, according to the account in Genesis 4, was 

the great, great, great grandson of Adam. Jubal is referred to as “the father of all 
who play stringed instruments and pipes” (Genesis 4:21). And there was plenty 
of opportunity for making music in those early days: for example, celebrating 
God’s victory over their enemies (Exodus 15), blowing trumpets to call God’s 
people both to worship and to battle (Numbers 10), and giving thanks for God’s 
provision of water (Numbers 21). 

As God’s people continued their journey both physically and spiritually, 
music was a constant part of their life, and their worship both in tabernacle and 
temple apparently always involved music. Indeed as their liturgical life became 
more structured, their musical life also became more organised. When elaborate 
preparations were made for life and worship in the temple that David’s son 
Solomon would build, significant provision was made to make sure music was 
fully resourced. The writer of 1 Chronicles tells us that there were 38,000 Levites 
over 30 years of age, and of these 4,000 were deputed specifically “to praise the 
Lord with musical instruments” (1 Chronicles 23:5). In addition, 288 musicians, 
probably singers, are mentioned who are specifically described as being “trained 
and skilled in music for the Lord” (1 Chronicles 25:7). One further detail we are 
given as to their practice is “the ministry of prophesying, accompanied by harps, 
lyres and cymbals (1 Chronicles 25:1) - a fascinating insight which presumably 

would be rather like our present-day sermons 
being accompanied by various instruments!

Bearing all this in mind, it should be no surprise 
that when we come to the Book of Psalms, often 
called “the hymnbook of the Jewish people”, 
there are numerous references to music, both 
explicit and implicit. Reading the psalms you get 
the impression that the worship of God in Old 
Testament days was noisy but great fun. They took 
seriously the many exhortations to make a joyful 
noise to the Lord and to come into his presence 
with singing (e.g. Psalm 100:1-2); to “praise the 
Lord with the harp; make music to him on the 
ten-stringed lyre” and to accompany their singing 
and playing with loud shouts of joy (Psalm 33:2-
3). They were encouraged to clap their hands and 

“shout to God with cries of joy” as they sang their Queens Lyre from Ur. 2600-2400 BC
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praises to God (Psalm 47:1, 6). And in Psalm150 we have a veritable catalogue 
of musical activity which is to be employed in the praise of God:  trumpet, harp 
and lyre, strings and pipe, tambourine (timbrel) and two kinds of cymbal, all 
accompanied by dance! One commentator on the Psalms (actually referring to 
Psalm 98:4-6, but almost more appropriate as a comment on Psalm 150) wrote:  
“Every type of musical instrument is to be employed in giving expression to 
proper praise. In terms of our day, it would take a symphony orchestra to do 
justice to the exuberance of the praise that should be offered”.

And there are all kinds of hints around in the Psalms as to how they were to 
be performed. The repeated 
sentence which is the 
second half of every verse 
of Psalm 136, for example, 
might suggest a form of 
responsorial psalm-singing. 
The parallelism which is 
evident in many of the 
psalms (the first part of the 
verse making a statement 
and the second half saying 
the same thing in different 
words or images) might suggest some sort of antiphonal psalm-singing. And 
then there are the clues to performance which we can so easily miss because 
they are written in our Bibles in italics between the psalm number and the first 
verse. There we often find instructions like “For the director of music” (e.g. 
Psalms 41, 42 and 44), clearly implying that music was to be involved in the 
performance of the psalm. Sometimes the instructions are more specific, such 
as “For the director of music. With stringed instruments” (e.g. Psalms 54 and 
55). And some even give instructions about the tune which is to be sung: e.g. 
Psalm 56 to the tune of ‘A Dove on Distant Oaks’, Psalm 60 to the tune of ‘The 
Lily of the Covenant’, and Psalms 57, 58 and 59 to the tune of ‘Do Not Destroy’. 
In other words, they were being encouraged to sing the words of the psalms to 
tunes they already knew.

So maybe in our contemporary singing in worship, when we, for example, 
sing ‘The Lord’s My Shepherd’ to the tune of ‘The House of the Rising Sun’ 
or ‘When I survey the wondrous cross’ to the tune of ‘O Waly, Waly’, we are 
not being daringly radical or modern but simply rediscovering our musical, 
liturgical roots, way back in the heart of the worship of God’s people in the 
Old Testament.  Is it not fascinating, and for some frustrating, that when we 
do look back to our roots in our sung worship the roots we return to are often 
to be found in the Victorian period and the magnificent musical resources that 
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came out of the Oxford Movement, or possibly further back in the wonders of 
Gregorian chant and its beauty? For many worshipping Christians today they 
are less comfortable with going further back still to our Old Testament Jewish 
roots, where they really lie, because that would suggest we should be using 
instruments in our worship, not to mention shouting, clapping and dancing! 
And why not? 

Perhaps the high point for elaborate music in worship from Old Testament 
times was at the dedication service of Solomon’s magnificent Temple in Jerusalem 
which we read about in 2 Chronicles 5. Very detailed preparations were made for 
that special service which included singers (robed choirs!) and instrumentalists 
of various kinds, together with 120 priests blowing trumpets - that would 
have been a racket! But the result was incredibly significant. We are told: “The 
trumpeters and musicians joined in unison to give praise and thanks to the Lord. 
Accompanied by trumpets, cymbals 
and other instruments, the singers 
raised their voices in praise to 
the Lord and sang: ‘He is good; his 
love endures forever.’ Then the 
temple of the Lord was filled with 
the cloud, and the priests could 
not perform their service because 
of the cloud, for the glory of 
the Lord filled the temple of God.” 
(2 Chronicles 5:13-14)

Whatever precisely it was that happened on that occasion – I think the writer 
may well be searching for the words to express it adequately – God made 
himself known amongst the worshippers in an unmistakeable and, I suspect, 
an unforgettable way. This was encounter with the living God, the result of 
worship supported and enhanced by singing and the playing of instruments. 
I believe there is a challenge in this for us today: whatever style of worship 
we prefer, whatever singing we do, whatever instruments we use, whatever 
liturgical tradition we are part of, whichever musical liturgical roots we most 
naturally relate to, our aim in worship must be ‘encounter with the living God’. 
Whenever that happens not only will God’s worshipping people be encouraged 
and affirmed in their faith, but those who are searching for God might just be 
helped to find him. As my Vicar when a student in York once wrote: “When 
Christians are to be found really worshipping God … and when their worship 
makes them into a caring community of love, then questions will certainly be 
asked, leading to excellent opportunities for sharing the good news of Christ.”

John Marsh 
Wakefield School of Ministry
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Stolen Election In Zimbabwe

How do you steal an election? It is not difficult. The easiest part this time 
was to make sure that the voters’ roll was not up to date. This meant that 
a third of those in the city areas who would have voted for the MDC 

were not on the roll. Add to that intimidation in the rural areas, possible stuffing 
of ballot boxes and manipulation of figures (sometimes the number of votes cast 
do not add up because they have not bothered to change all the figures involved!) 
and the government can then get itself re-elected. It was no surprise that the 
government did not allow election observers from Western countries. Only those 
from neighbouring countries were allowed as they have a good track record of 
supporting Mugabe’s government. The old man is still admired as one of the last 
nationalist leaders who helped throw off colonialism. The angry young people of 
South Africa admire him because he took land from the whites in order to give it 
to blacks. The fact that this ruined the economy passes them by.

What has been the reaction to this stolen election? People are angry and 
depressed but they have not come out on the streets, or risen up against the 
unjust government. That is probably a good thing. It is tempting to think the 
answer lies in revolution and to think how wonderful it would be if vast numbers 
of demonstrators drove the government from its illegal power. Unfortunately 
such violence generates violence. We have seen tragically how the exciting 
Arab Spring of 2 years ago has degenerated into civil war with thousands and 
thousands of deaths and no real improvement for anyone. It is less exciting, but 
much better to stick to the democratic process.

However, the democratic process in Zimbabwe needs a lot of help.  I suspect 
MDC as the main opposition party needs restructuring and reform. It is divided 
into two factions. That division must be healed. Morgan Tsvangirai has probably 
reached the end of his credibility as leader. He is a brave man, but not a wise 
one and has made many mistakes. Many doubt whether he is up to leadership of 
the country. It is hard for any opposition party to perform well in a dictatorship 
where the dictator’s party holds all the cards, but MDC really needs a new image 
and a new leader who can inspire confidence in their ability to rule.

My own chief fear now is that ZANU-PF will once again ruin the economy. 
In the past few years, though the economy has been depressed, it has been 
stable. It has been possible to buy, sell, pay salaries and plan for the future. There 
has been some modest growth. ZANU-PF’s long record of incompetence and 
corruption will not inspire investment, and will probably push up inflation. The 
Unity government of the past few years has not been very inspiring but it has 
checked ZANU-PF’s destructive activity. What will they do now?

In this the Church continues to be crucial. It is one of the few places where 
people can still meet and talk, and this talking must go on. It is one of the few 
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trustworthy means of delivering aid to a desperate people. It also has within it 
the capacity to bring about long term change, to get people talking about the 
future and to put in place the modest projects that will build a foundation for the 
future. Small charities like Tariro have an important role to play. We give hope of 
a future to young people who may otherwise turn to political violence or crime, 
or in desperation turn to the sex industry for survival and get AIDS and die.

However, we ourselves must do more than just pay kids’ school fees. We need 
to start projects that can help them make a living, even a small one. We need to 
talk with the older ones who are doing well in college to make sure they see 
themselves as agents of change for the future. They must use their education to 
help fellow Zimbabweans. It is not just for themselves.

So please, dear readers, continue to support us as so many of you already do. 
As you receive this issue of CR many of your churches will be putting on harvest 
festivals. What about a special collection for Zimbabwe to help us plant crops to 
feed our children, and find ways to fend off the disaster that this stolen election may 
bring? Have a look at our new website www.tarirouk.com for ideas and information.

Here is a little encouragement. A few weeks ago we realised our Tariro funds 
were running short. We actually have only a few weeks worth of money in the 
bank. I applied to lots of trusts hoping for a big donation that would sort out our 
problems. It hasn’t yet come. But what has come is lots of small donations - £50 
from a young priest, £350 from a coffee morning, £1,000 from a very generous 
retired couple, £30 from a visitor. It is all adding up and I am sure now that we 
will be OK for a little longer. I have to trust the goodness of the people who 
know us and of the God who inspires them. The nice thing about fund raising 
is finding how many generous people there are around and to have good cause 
to keep giving thanks for them!

Nicolas Stebbing CR
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The 75th Anniversary of the Dedication of the 
Community Church 1938 -2013

The Community commemorated 
another significant milestone 
in its history. On Saturday 6th 

July the brethren and a few guests were 
gathered in the Community Church for 
the Solemn Mass to give thanks for its 
completion.

75 years ago the Archbishop of York, Dr 
William Temple dedicated the extension 
of the church which had been built as a 
memorial to Charles Gore, who founded 
the Community in 1892. It is hard to 
imagine that the church had originally 
been built in stages. In 1911 Bishop Gore 
laid the foundation stone of the Chapel 
of the Resurrection which was completed 
in 1912 and had extended as far as the 
west end of the present sanctuary where 
there were rows of chairs. The west wall 
was temporary, built of brick with a large 
square three light window.

On 6th July 1938 the simple and impressive ceremony took place on a 
Wednesday in the presence of about 200 clergy, the brethren and former 
brethren of the Community and more than 100 laity. The Order of Service 
was drawn up by the late Bishop Walter Frere CR shortly before his death on 
2nd April of that year and was based largely on the "Pontificale" of Archbishop 
Bainbridge of York. Archbishop Temple was assisted in the service by the Bishop 
of Pontefract, the Bishop of Gibraltar and Bishop Talbot, formerly of Pretoria 
and brother of the Superior of the Community. Also present were the Bishops 
of Ripon, Knaresborough, Gambia, Labuan and Sarawak. Bishop Nash, the only 
surviving member of the original brethren who founded the Community and 
Bishop Mounsey were also present.

Admission to the dedication service was by ticket only. The Archbishop 
and his attendants led the imposing procession into the church, along with 
the other dignitaries and bishops, brethren and representatives of Religious 
Orders including Father O'Brien, Superior-General of the Society of S. John 

West End of Chapel of the Resurrection facing 
temporary wall. 1912
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the Evangelist, Cowley; Father Tribe, 
Director of the Society of the Sacred 
Mission, Kelham; The Abbot of the 
Order of S. Benedict, Nashdom; Father 
Douglas, Superior of the Society of S. 
Francis, Cerne Abbas, Father Talbot, 
Superior of the Community of the 
Resurrection, members of religious 
orders of men and women, and Branch 
Secretaries of the Fraternity of the 
Resurrection.

The Archbishop was also present 
during the dedication and blessing of 
the consecration crosses along the north 
and south aisles. After singing the hymn 
"Blessed City, Heavenly Salem" came 
the communion administered by the 
Superior.   The Archbishop pronounced 
the blessing and while the hymn 
"Alleluia, hearts to Heaven and voices 
raise" was being sung the procession 
filed out of church.

On the Saturday following the 
dedication 4000 people converged 
at the House of the Resurrection 
for the annual Commemoration 
Day Festival. Applications had been 
received from all over the North of 
England for over 8,000 tickets and if 
the weather had been more settled 
there would have been a record 
attendance.

Steven Haws CR
Community Archivist

The completed church looking West. 1938

Temporary West wall removed. View from Altar 
steps showing Nave, Rose window, gallery and 
scaffolding for plastering barrell roof. 1937
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In Praise of Emotion

It was a moving experience. Moments that spoke not only to the mind, but 
also – and foremost – to the heart.

This year, on the eve of Israel’s Remembrance Day for the fallen in our 
wars, I was invited to an event organised by the activist group Combatants for Peace 
and the Forum of Israeli and Palestinian Bereaved Parents.

The first surprise was that it took place at all. In the general atmosphere of 
discouragement of the Israeli peace camp after the recent elections, when almost 
no one dared even to mention the word peace, such an event was heartening.

The second surprise was its size. It took place in one of the biggest halls in the 
country, Hangar 10 in Tel-Aviv’s fair grounds. It holds more than 2000 seats. A 
quarter of an hour before the starting time, attendance was depressingly sparse. 
Half an hour later, it was chock full. (Whatever the many virtues of the peace 
camp, punctuality is not among them.)

The third surprise was the composition of the audience. There were quite 
a lot of white-haired old-timers, including myself, but the great majority was 
composed of young people, at least half of them young women:.energetic, 
matter-of-fact youngsters, very Israeli.

I felt as if I was in a relay race. My generation passing the baton on to the next. 
The race continues.
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But the outstanding feature of the event was, of course, its content. Israelis and 
Palestinians were mourning together for their dead sons and daughters, brothers 
and sisters, victims of the conflict and wars, occupation and resistance (a.k.a. 
‘terror’). 

An Arab villager spoke quietly of his daughter, killed by a soldier on her way 
to school. A Jewish mother spoke of her soldier son, killed in one of the wars. All 
in a subdued voice, without pathos. Some spoke Hebrew, some Arabic.  

They spoke of their first reaction after their loss, the feelings of hatred, the 
thirst for revenge. And then the slow change of heart. The understanding that 
the parents on the other side, the Enemy, felt exactly like them, that their loss, 
their mourning, their bereavement was exactly as their own.

For years now, bereaved parents of both sides have been meeting regularly to 
find solace in each other's company. Among all the peace groups acting in the 
Israeli-Palestinian conflict, they are, perhaps, the most heart-lifting.

It was not easy for the Arab partners to get to this meeting. At first, they 
were denied permission by the army to enter Israel. Gabi Lasky, the indomitable 
advocate of many peace groups (including Gush Shalom), had to threaten with 
an application to the Supreme Court, just to obtain a limited concession: 45 
Palestinians from the West Bank were allowed to attend.

(It is a routine measure of the occupation: before every Jewish holiday the 
West Bank is completely cut off from Israel – except for the settlers, of course. 
This is how most Palestinians become acquainted with Jewish holidays.)

What was so special about the event was that the Israeli-Arab fraternisation 
took place on a purely human level, without political speeches, without the 
slogans which have become, frankly, a bit stale. 

For two hours, we were all engulfed by human emotions, by a profound 
feeling for each other. And it felt good. 

I am writing this to make a point that I feel very strongly about: the importance 
of emotions in the struggle for peace.

I am not a very emotional person myself. But I am acutely conscious of the 
place of emotions in the political struggle. I am proud of having coined the 
phrase, “In politics, it is irrational to ignore the irrational.” Or, if you prefer, “In 
politics, it is rational to accept the irrational.”

This is a major weakness of the Israeli peace movement. It is exceedingly 
rational – indeed, perhaps too rational. We can easily prove that Israel needs 
peace, that without peace we are doomed to become an apartheid state, if not 
worse.  

All over the world, leftists are more sober than rightists. When the leftists are 
propounding a logical argument for peace, reconciliation with former enemies, 
social equality and help for the disadvantaged, the rightists answer with a volley 
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of emotional and irrational slogans. 
But masses of people are not moved by logic. They are moved by their feelings. 
One expression of feelings – and a generator of feelings – is the language of 

songs. One can gauge the intensity of a movement by its melodies. Who can 
imagine the marches of Martin Luther King without “We shall overcome”? Who 
can think about the Irish struggle without its many beautiful songs? Or the 
October revolution without its host of rousing melodies?

The Israeli peace movement has produced one single song: a sad appeal 
of the dead to the living. Yitzhak Rabin was assassinated within minutes of 
singing it, its blood-stained text found on his body. But all the many writers 
and composers of the peace movement have not produced one single rousing 
anthem – while the hate-mongers can draw on a wealth of religious and 
nationalist hymns.

It is said that one does not have to like one's adversary in order to make peace 
with them. One makes peace with the enemy, as we all have declaimed hundreds 
of times. The enemy is the person you hate.

I have never quite believed in that, and the older I get, the less I do.  
True, one cannot expect millions of people on both sides to love each other. 

But the core of peace-makers, the pioneers, cannot fulfill their tasks if there is 
not an element of mutual sympathy between them.

A certain type of Israeli peace activist does not accept this truism. Sometimes 
one has the feeling that they truly want peace – but not really with the Arabs. 
They love peace, because they love themselves. They stand before a mirror and 
tell themselves: Look how wonderful I am! How humane! How moral! 

I remember how much animosity I aroused in certain progressive circles 
when I created our peace symbol: the crossed flags of Israel and Palestine. When 
one of us raised this emblem at a Peace Now demonstration in the late eighties, 
it caused a scandal. He was rudely asked to leave, and the movement publicly 
apologised.

To give an impetus to a real peace movement, you have to imbue it with the 
spirit of empathy for the other side. You must have a feeling for their humanity, 
their culture, their narrative, their aspirations, their fears, their hopes. And that 
applies, of course, to both sides.

Nothing can be more damaging to the chances of peace than the activity 
of fanatical pro-Israelis and pro-Palestinians abroad, who think that they are 
helping their preferred side by demonising the other. You do not make peace 
with demons.

Fraternisation between Palestinians and Israelis is a must. No peace movement 
can succeed without it.
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And here we came to a painful paradox: the more this fraternisation is needed, 
the less there is.

During the last few years, there has been a growing estrangement between 
the two sides. Yasser Arafat was very conscious of the need for contact, and did 
much to further it. (I constantly urged him to do more.) Since his death, this 
effort has receded. 

On the Israeli side, peace efforts have become less and less popular. 
Fraternisation takes place every week in Bil’in and on many other battlefields, 
but the major peace organisations are not too eager to meet. 

On the Palestinian side there is a lot of resentment, a (justified) feeling that 
the Israeli peace movement has not delivered. Worse, that joint public meetings 
could be considered by the Palestinian masses as a form of ‘normalisation’ with 
Israel, something like collaboration with the enemy. 

This must be changed. Only large-scale, public and heart-felt co-operation 
between the peace movements of the two sides can convince the public – on 
both sides – that peace is possible.

These thoughts were running through my head as I listened to the simple words 
of Palestinians and Israelis in that big remembrance meeting.

It was all there: the spirit, the emotion, the empathy, the co-operation.
It was a human moment. That is how it all starts.

Uri Avnery
Founder of Gush Shalom peace movement

7 August 2013
 
Dear Editors
 
I have a set of most copies of ‘CR’ dating back to the late ’60s.  If any reader would like 
any copy in the run or several, I am prepared to mail them to anyone requesting one or 
several, free of charge, as it seems a pity to let them go to waste.
 
There has been so much material over the years of great spiritual value.
 
Yours ever
 
Mark Pargeter

208 Upper Woodcote Road, Caversham, Reading. RG4 7JW
0018 947 2883    markpargeter@waitrose.com
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CR Pilgrammage to St. Peter’s, Monkwearmouth. 3rd August 2013
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Book Reviews

Aquinas at Prayer: The Bible. Mysticism and Poetry.  
Paul Murray OP.  Bloomsbury Continuum. 2013.

St Thomas Aquinas does not often appear on lists of the great teachers of prayer, 
whether on how to pray or on the nature of prayer. He is justly famous as one 
of the great theologians of the Western church and remains a living source of 
teaching and wisdom. In this book, Fr Paul Murray draws attention to both the 
saint’s teaching and practice. Fr Murray, a member of St Thomas’ order, and 
clearly close in spirit and heart with his master, follows on from his fine book 
on the Lord’s prayer in Aquinas with a study which argues: that it is proper, 
if debated, to talk of the saint as a mystic; that, understanding him first and 
foremost as a teacher of scripture, we find his teaching on prayer in the Pauline 
commentaries; and that in his poetry we see his theology and piety in a unity 
which justifies seeing him as one of great poets of the Middle Ages.

This may sound as if we have a book which is of interest to scholars only, but 
this would be misleading. It is worth getting alone for the translations of the 
saint’s verse, for the most part the celebrated hymns which he wrote for the new 
feast of Corpus Christi, but also his private prayer Adoro te, “Thee we adore, O 
hidden saviour, thee” and the sole Italian poem which some – plausibly in my 
view - attribute to him. Readers will appreciate the exposition of these hymns 
which have become familiar to Anglicans since the Oxford movement. They are 
clearly presented and accompanied by a good commentary which is able to make 
comparisons with many texts not easily accessible or indeed as yet published. Fr 
Murray defends the authenticity of the eucharistic poems and gives a response 
to them which is scholarly but shows himself much affected by the achievement 
of Aquinas as a poet, a response which can only be shared by anyone being 
drawn into these short masterpieces of eucharistic spirituality. However, what 
the saint offers is a much more integrated  understanding of prayer, life and 
liturgy than many might associate with his name.

Running through the differing themes of the book is the saint’s perception 
of God’s incomprehensibility, knowing Whom is like being united to one 
unknown. Perhaps this could have been discussed at greater length, though 
there is a telling comparison with St John of the Cross – not everyone takes 
Aquinas’ teaching on God’s unknowability with the attention it deserves. In 
sum, Fr Murray has written a book which is both scholarly and alert to the 
cultural situation in which he writes, but also devout and biblical; and in this, he 
is writing after the example of St Thomas.

Thomas Seville CR
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Faith in the Public Square. Rowan Williams. Bloomsbury: London. 2013.

This is a collection of articles and lectures given by the last archbishop of 
Canterbury, surely the most theologically gifted incumbent of the see since St 
Anselm. His areas include religious pluralism, law and society, human rights, 
prisons, economics and the environment; no short review can do but indicate 
the riches of such a collection.  The final chapters take up a courteous discussion 
of atheism as it manifests itself in our world, Marked by an interest in relating 
contemporary issues to what the inheritance of Christian thought may offer, 
there is a consistency of theme, an engaged respect with different views, and a 
depth of perception which make even a partial read of these a fruitful experience; 
and moreover one which will enable the reader to respond to the challenges of 
living. In sum, it offers a reflection on how we live together now, from a view 
of how God knows or rather sees us (Aquinas in the background), as divine 
gift, a crux of Williams’ view. As ever, it is informed not just by ideas from 
the Christian corpus but from writers from other traditions of devotion and 
thought. Although a discussion of ‘social issues’, it is a theological view in the 
proper sense of the term. Inevitably there is repetition, but running along the 
route for a second time gives more appreciation.

The most impressive chapters concern the relation of religion and society 
like ours, one which is procedurally secular. Here he makes a challenge to 
the distinction made between private and public in matters of religion which 
characterises the modern state. Basing his argument on the pluralist social 
thought of our brother Neville Figgis and of others, he counterposes the role 
of communities which do not derive their life or integrity from the state, but 
are not to be confined to the private opinions their members may have. Such 
communities have a claim to make and one which goes hand in hand with 
denying that there is any political order which can claim the authority due to 
God alone.  Furthermore it is necessary for the future flourishing of national 
and international life for there to be something of a recovery of the Christian 
roots of modern liberal society. 

One of the many strengths of Rowan Williams’ way of arguing is that he is 
able to present a strong position which at once presents a question in a fresh way 
and opens a way to interact with something easy to see as simply hostile, such as 
secularism or atheism; both secularism and atheism are understood in reference 
to their origins in the Enlightenment reaction to church and authority. While 
acknowledging the doubtful legacy of authoritarianism in much early modern 
Christianity, he registers the significance of the creative role in the tradition of 
talking of God in terms of what He is not rather than what He is. This allows, 
as it sometimes does not, the emergence of Christian witness which witnesses 
to truth but does not confuse truth and ideology (and for Williams, secularism 
is unstable in this regard).  

I would have two inquiries to make of this remarkable collection. Figgis’ 
pluralism has accompanied Williams through much of his theological life and it 
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is used impressively in this collection, a challenge to the cultural individualism 
of much of the contemporary world and to its totalitarianising tendencies. He 
takes us through some of the challenges to pluralism ably; yet a question prompts 
itself here. How are communities not dependent on the state for their identity to 
recover something of the strength they once possessed, given the success of the 
prevailing ideology by which the state sounds the note? Governments since 1979 
have taken measures which have steadily weakened such communities (from 
the Thatcher regime’s treatment of trade unions to the ideologically driven 
measures on schools by the present administration) and, although there are 
protest groups, even communities such as churches often depend on adapting 
to government criteria in order to operate effectively. Second, does the writer 
put excessive confidence in the benign character of the economic system now 
dominant and in the capacity and will of politicians to steer it? He is under no 
illusion that structural change is called for in the interests of the inter-relation 
of the world’s peoples and also of the non-human world (both matters of divine 
giftedness). Yet is there much evidence of anything in capitalism that shows a 
docility to being directed in such a way? If anything, one might say that capital 
becomes the subject and humanity the predicate in the present state. Does not 
Figgis here require help from Karl Marx, the sage of Trier?

That is to go off on a path which is not the one Williams takes.  As with all 
of Rowan Williams’ texts, the writing can be tortuous (one thing he shares with 
St Anselm), though it repays following the bends and respecting the boulders. 
A path which is sinuous often offers more than one which is direct and this is 
such a path.

Thomas Seville CR

Pope Francis: Untying The Knots.  Paul Vallely.  Bloomsbury. 2013. 
£12.99.  Isbn 978 1 4729 037 09.

Paul Vallely portrays Jorge Mario Bergoglio as “a pope of paradox”, showing 
a man who is humble yet politically astute, an ecclesiastical reformer whilst a 
doctrinal traditionalist, and an authoritarian leader with a common touch. This 
carefully researched book shows him starting out as a religious and political 
conservative resisting the Second Vatican Council’s changes and opposing 
Liberation Theology.  His early support of the military junta in Argentina 
deeply divided the Jesuits in that nation, and the author does not mince words 
in showing his complicity with that oppressive regime. 

The man who now is Pope subsequently experienced a deep inner 
transformation during his seven years in “ecclesiastical exile” and ever since 
he has been trying to atone for his behaviour during Argentina’s ‘Dirty War’.  
Vallely portrays this not as a sudden change but as a gradual evolution that still 
is on-going.  Deeply aware of his own sins, the need for forgiveness and mercy 
became the predominant themes of Bergoglio’s life.  In the first Sunday homily 
after his election as pope, he said that from Jesus “we do not hear words of 
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condemnation, but only words of love, of mercy.”
A pragmatic person by temperament, he proclaims that the poor do not need 

charity but justice.  Putting this into action he backed self-help groups, co-
operatives and unions. Known as the ‘Bishop of the Slums’ in Argentina, he 
quadrupled the number of slum priests in Buenos Aires and spent much time 
with the poor.  The author sees Francis not simply as a name chosen by Cardinal 
Bergoglio, but as a plan for a poor Church that is close to the people, gospel-
centred and committed to justice.

The latter portion of this book hypothesises about what kind of Pope he will 
become. A weakness of Vallely’s book are his forecasts about the pontificate 
of Francis, because only time will tell if the future plans that the author sees 
him desiring shall come to fruition. Particular strengths of the book are the 
author’s numerous first-hand interviews and his courage in not whitewashing 
over Bergoglio’s ignoble past support of Argentina’s military junta. Portrayed as 
someone determined that his future should atone for the mistakes of his past, 
Pope Francis is conveyed as an example of the transforming work of God’s great 
love.

Dennis Berk CR

Lost Chords and Christian Soldiers.  Ian Bradley. SCM Press. 
236pp np. Isbn 978-0-334-044121-5.

I found this book a very fascinating read even though I disagree with Dr Bradley’s 
main thesis which is to extol the religious compositions of Sir Arthur Sullivan. 
These have suffered an almost 100% negative publicity, so in one way this is an 
‘Apologia’. But it also contains a lot of information which is new to me, notably 
that Sullivan introduced the Leeds Festival Chorus to Bach’s Mass in B Minor, 
a work which really impressed Sullivan as being composition far, far beyond 
anything of which he would be capable.  But I hope that everybody who has ever 
had the immense privilege of conducting that work would feel the same.

The biographical details are fascinating. I shall throw in some contemporaries’ 
names so that cognoscenti  can fit him into the scheme of things and the others let 
the names pass before their eyes, and then I shall conclude with my argument, 
keeping aware that while Dr Bradley knows more than anybody else about 
Sullivan, I shall seek to bolster my conclusions by referring to some of his almost 
contemporaries. But I also want to underline the fame Sullivan deserves for 
the incomparable alliance with Gilbert: these operas are real music with which 
nobody else has ever been able to compete. Lehar and Ivor Novello are not in 
the same league. Andrew Lloyd Webber and Tim Rice were tuneful and fun, but 
nowhere in the same league as The Yeomen of the Guard or The Gondoliers. Rossini 
or Offenbach perhaps, on a good day, but Gilbert set to music by Sullivan is 
unique and very special, and remains so.

Dr Bradley tells us that Sullivan began his musical life as one of the grandly 
habited children of the Chapel Royal. At that time the music list would not have 
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been remarkable and the effect of Stainer, an exact contemporary of Sullivan, 
had yet to be felt. But he was much influenced by Thomas Helmore, one of the 
first to publicise Gregorian Chant. I can well remember looking at what I think 
was called ‘The Psalter Noted’ and the accompaniment all in breves and semi-
breves (as is the accompaniment to plainsong hymns in the first edition of English 
Hymnal in 1906, of which more anon).  This way of writing accompaniment, 
along with all the hollow notes in Ancient and Modern Tunes, makes for a 
rather ponderous tempo, for inevitably the sound does take something from 
what the score looks like; just think of translating the semiquavers of Bach or 
Handel into semi-breves!  This was the time of huge choirs and oratorios which 
would give a magnificent sound, but inevitably a bit like painting a portrait with 
a distemper brush. There was, I maintain, a sort of ecclesiastical paradigm about 
semi-breves; black notes must have been associated with the devil, perhaps.

Sullivan died in 1900. In 1906 came the great breakthrough of the first edition 
of the English Hymnal, of which one Ralph Vaughan Williams was the musical 
editor; and now we have not only crotchets and quavers but tunes like Sine 
Nomine for ‘For all the Saints’ which, while it is some 50 years after Helmore, is 
light years different; to say nothing of Down Ampney’ for ‘Come down, O love 
divine’. Melodies there have always been, but it is the arrangement for the inner 
parts and the welcome to unison settings that sets these new tunes apart.

Sullivan was a man of his time (big funeral in St. Paul’s along with his 
knighthood) and was, and still is, a respected composer of great gifts: not, I 
maintain, for the church, but not even Fr Gerard Beaumont CR at his most 
iconoclastic tried an alternative tune for ‘Onward Christian Soldiers’!  Drawing 
Room music, the huge sheet music demand from 1880-1920, with The Lost 
Chord and its host of less adequate contemporaries, died by 1939. Stainer’s 
Crucifixion is still in the repertoire, and thank God for that, but nothing from the 
pen of Sullivan comes up to that small masterpiece.

I am sorry to pour cold water on much of Dr. Bradley’s love for the church 
music of Sullivan, but if this review should inspire such interest that you want to 
read the book, both I and he will be pleased, for it is well written but lacks (and 
this for me is a big lack) musical samples. These would have been a great help, 
but I guess would have increased the cost of production.

Aidan Mayoss CR

When God is Silent - Divine Language Beyond Words. 
Barbara Brown Taylor.  Canterbury Press. 129pp. Isbn 978 1 84825 454 1.

Originally delivered as the 1997 Lyman Beecher Lectures on Preaching at Yale 
Divinity School, this book should be required reading for anyone engaged in 
the risky enterprise of preaching.   In a three-part exposition, this practised 
priest, teacher and wordsmith offers a distillation of the kind of holy listening 
and speaking that may approach the unsayable God.   Famine describes the 



31

Mirfield Directory:
Community (General):    community@mirfield.org.uk
01924 494318      www.mirfieldcommunity.org.uk/joomla/
Guest Brother:     guests@mirfield.org.uk
01924 483348      www.mirfieldcommunity.org.uk/joomla/
Appeal Fundraiser:     appeal@mirfield.org.uk
01924 483308      www.mirfieldcommunity.org.uk/joomla/
Companions Office:     companions@mirfield.org.uk
      www.mirfieldcompanions.org.uk
The Shop / Mirfield Pubs:    theshop@mirfield.org.uk
01924 483345      http:www.monastery-stay.co.uk/shop/
Reception and Conferences    www.monastery-stay.co.uk
01924 483346      glaurie@mirfield.org.uk
College:      hscott@mirfield.org.uk
01924 490441      http://college.mirfield.org.uk
Mirfield Centre:     rsalmon@mirfield.org.uk
01924 481920      www.mirfieldcentre.org.uk
Yorkshire Ministry Course:    office@ymc.org.uk
01924 481925      www.ymc.org.uk

 Postal Addresses:
Community of the 
Resurrection, 
Stocks Bank Road, Mirfield, 
WF14 0BN

College of the Resurrection / 
The Mirfield Centre / YMC
Stocks Bank Road, Mirfield, 
WF14 0BW

Please direct all materials, enquiries and comments to the editorial team:
Oswin Gartside CR  ogartside@mirfield.org.uk
Antony Grant CR  agrant@mirfield.org.uk
Philip Nichols CR  pnichols@mirfield.org.uk
Please send articles for consideration for the CR Review to the editors at least 5 weeks before the 
issue date. 

multi-faceted difficulty of proclaiming the Word in a world where language 
has become corrupted by consumerism, transitoriness and addiction - where 
longing for bread, we settle for junk food.  Silence traces the consistent evidence 
of a silent God  in scripture, from the Exodus onwards, and the propensity of 
the people of God to be unwilling or unable to communicate with this God 
directly - wanting to be warmed, but not burned, yet forgetting that there is no 
such thing as safe fire.   Even when God finds a voice in one who speaks God’s 
language, the fathomless silence of a cross and an empty tomb remains.  Finally, 
restraint suggests that if the Word of God is ever to be proclaimed (as it must) 
without violating the silence of God, those whose vocation it is to do so will 
need to learn how to exercise the homiletical restraint of economy, courtesy and 
reverence.  With annotated endnotes in each section and a satisfying bibliography, 
there is substance, if not volume, in this book - to be savoured in one sitting, and 
digested over a lifetime.

Barbara Clarke
Community Librarian
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Picture Prayer Meditation

Angels in the Street

The story of Jacob's dream of a ladder set up on the earth, its top reaching 
to heaven, with angels ascending and descending on it (recounted in 
Genesis 28:10-17) not surprisingly has caught the imagination of many 

artists down the centuries. Among the many depictions there is a particular 
representation of it carved on the west front of Bath Abbey. It is a wonderful, 
and possibly unique, piece of street art. It was made when the Abbey church was 
being rebuilt towards the end of the 15th century.

The great west window is framed between two ladders, with the angels 
ascending on one and descending on the other. High on the gable pediment 
above the window God the Holy Trinity is depicted, surrounded by a choir of 
attendant angels.

It was a brilliant inspiration on the part of those restoring the church to place 
this scene from the Bible on the external facade of the building, so that it would 
be seen by everyone passing by. For it is surely meant to remind us that beyond 
the busy and bustling streets of our human concerns and responsibilities, our 
world is mysteriously linked to and penetrated by another dimension, and that 
the earthly and the heavenly coinhere in a wonderful order. This delightful 
work of art is telling us that there are not two worlds - one inhabited by God, 
and the other inhabited by us. As Jacob realised when he awoke from sleep, the 
place where he lay, and the circumstances in which he was placed, were none 
other than 'the house of God and the gate of heaven', and that the Lord was with 
him, though he had not known it.

There is only one reality, and the mystery, the 
transcendence and the 'otherness' of God are 
around us and with us even in the midst of all 
that is mundane and seemingly ordinary.

In his poem 'Prayer' George Herbert speaks 
of 'heaven in ordinarie'. And a later poet, Francis 
Thompson, puts it even more vividly. Speaking 
out of his own experience of failure and defeat 
he wrote,

But (when so sad thou canst not sadder)
Cry - and upon thy so sore loss
Shall shine the traffic of Jacob's ladder
Pitched betwixt Heaven and Charing Cross.

Eric Simmons CR
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The Community is a Charitable Company (No. 232670)

Produced by Beamreach Printing,

www.beamreachuk.co.uk

Making a Regular Gift
Planned monthly giving enables budgeting for the future and over a period can add 
up to a signifi cant sum. Using Gift Aid enables the Community or College to claim 

an extra 25p from HMRC for every £1 given by a taxpayer.

Gifts of Shares and Securities
Giving shares or securities to the Community or College can attract tax relief and 

capital gains tax relief. For further information, please contact the Bursary.

Leaving a Legacy
A gift in your will to the Community or College will help support the future 

development of the Community or College and their work.

Giving an Item
We are busily raising funds to complete work to the Community’s Church, 

including a number of artworks and items of furniture.

Supporting the Community and College

The Community and the College are very grateful for the support they receive from 
so many individuals, parishes and others. If you would like to add your support to 

enhance their future, please consider:

Gift Aid forms and information about legacies/bequests and other tax effective ways 
of giving are available on the Community’s website at www.mirfi eldcommunity.org.uk/
appeal or please contact 

Community
Adele Hannah, The Bursary, House of the Resurrection, Mirfi eld  WF14 0BN
01924 483308 appeal@mirfi eld.org.uk 

College
The Bursar, College of the Resurrection, Mirfi eld  WF14 0BW
01924 481901 aspeight@mirfi eld.org.uk 

Thank you for helping to continue and enhance 
the work of the Community and College.


